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(c) The Perfection Of Renunciation (Nekkhamma Parami)
(c) Phéap Toan Thién Vé Sy Ly Duc (Ly Duc Ba La Mat)

Nekkhamma means renunciation which is here synonymous with emancipation.
Emancipation is of two kinds: emancipation from cycle of existences (Samsara) and
emancipation from sense — desire (Kama), the former being the result of the latter. Only
when emancipation from sense — desire has been achieved through practice can one gain
emancipation from Samsara. Of these two kinds of emancipation, it is for the purpose of
the resultant emancipation (from existences) that the Buddha expounds in the
Buddhavamsa Text, likening the three states of existence (#) to prisons.

[(#): The three states of existences are: 1/. Kamabhava, the state of sensual
existence senses, 2/. Ripabhava, the state of fine material existence and 3/. Arizpabhava,
the states of formless, non — material existence.]

Ly Duc c6 y nghia 1a sy tuyén b phong khi ma ¢ day dong nghia véi sy giai
thoat. Sy giai thoat thi c6 hai thé loai: su giai thoat khoi chu trinh cta nhiing kiép hitu
sinh (Luan Hai) va su giai thoat khoi duc tran (Tham Duc), céi truéc 12 hé qua cua cai
sau. Chi mot khi su giai thoat khoi duc tran da dwoc thanh dat théng qua viéc thuc hanh
thi ngudi ta mai 6 thé dat duoc su giai thoat khoi Luan Hai. Trong hai thé loai cua sy
giai thoat nay, chinh vi muc dich cua su hé qua giai thoat (khoi nhitng kiép hitu sinh /
Luan Ho6i) ma Bac Phat da trinh bay chi tiét & trong Van Ban Ching Toe Chu Phat, da
vi ba trang thai cua kiép hitu sinh (#) gidng nhu nhitng nguc tu.

[(#): Ba trang thai cua kiép hitu sinh 1a: 1/. Duc Hiru, trang thai cua kiép hitu sinh
duyén theo cac duyc tran; 2/. Sac Hiru, trang thai caa kiép hitu sinh cua sac phap vi té; 3/.
V6 Sic Hiru, trang thai caa kiép hitu sinh phi hinh thé, kiép hitu sinh phi vat chat.]

Essential Meaning Of Perfection Of Renunciation
Y Nghia C6t Yéu Cua Phap Toan Thién V& Sy Ly Duc

According to the Cariyapiraka Commentary, Perfection of Renunciation in terms
of Abhidhamma is wholesome consciousness together with mental concomitants that
arises by virtue of emancipantion from sense — desire and from he three states of
existence. The Maha Niddesa describes two kinds of sense — desire: pleasant objects of
sense — desire (Vatthukama), and mental defilement of greed which is desire for pleasant
objects (Kilesakama). With reference to Perfection of Renunciation, emancipation from
sense — desire means emancipation from both kinds of sense — desire.

Thé theo bo Chu Giai Tiéu Nghia Kinh, Kho Tang B¢ Hanh, Phap Toan Thién
vé Su Ly Duc thi trong thuat ngir cia V& Ty Phap 1a tdm y thire tinh hao clng véi cac



Phap ban tdy vé mit tinh than (TAm S¢) ma khai sinh do nho vao oai luc cua sy giai thoat
xa khoi duc tran va lia khoi ba trang thai caa kiép hitu sinh. Trong bo Pai Xién Minh
miéu ta hai thé loai cta dyc tran: cac doi twong duyét y caa dyc tran (Vat Duc), va Phép
ué nhidm tinh than cua long tham lam vén khao khat ddi véi cac dbi twong duyét y
(Phién N&o Duc). Hitu quan dén Phéap Toan Thién vé Su Ly Duc, thi sy giai thoét xa
khoi duc tran co y nghia la su giai thoét xa lia khoi ca hai thé loai cua duc tran.

How To Be Mindful To Achieve Emancipation
Cach Thirc Bé C6 Chanh Niém Cho Pat Puoc Sy Giai Thoat

How to achieve emancipation from bonds of Kilesakama is explained in the Maha
Niddesa Pali: “Addasam kama te malam sankappa kama jayasi na tam
sarikappayissami evam kama na hohisi”- “O greed, I have seen your source, you arise
from my thoughts of pleasant objects of sense (Ka@amavitakka). No more will | think of
any pleasant object of sense. Then, O greed, you will arise no more.”

In the connection, three kinds of wrong thought and three kinds of right thought
should be understood. The three kinds of wrong thought are:

1. Kamavitakka, sensuous thought, i.e. thinking of pleasant objects as desirable
things;

2. Vyapadavitakka, hateful thought, i.e. thinking of harming others, and

3. Vihimsavitakka, cruel thought, i.e. thinking of forturing others.

The three kinds of right thought are:

1. Nekkhammavitakka, thought of renunciation, i.e. thinking of emancipating
oneself from sensous objects.

2. Avyapadavitakka, thought of hatelessness, i.e. thinking of others with loving —
kindness, and

3. Avihimsavitakka, thought of non — violence, i.e. thinking of others with
compassion.

The source of greed (Kilesakama) or close examination is found to lie in sensuous
thought (Kamavittaka) which is one of the three wrong thoughts. As long as one keeps
on thinking of sensuous thought, greed continues to multiply and there is no
emancipation from that mental defilement of greed. Only when one ceases to think of
pleasant objects of sense — desire greed will not arise and one achieves emancipation.
Therefore as stated above, one should be mindful to be free from mental defilement of
greed. Just as freedom from sense — desire leads to freedom from cycle of Samsara,
even so making efforts to free oneself from greed results in freedom from pleasant objects
of sense — desire.



The characteristics, functions, manifestations and proximate causes of this
Perfection of Renunciation and of the remaining ones will be dealt with in the Chapter on
Miscellany which follows (in the Second Book).

Céch thirc dé dat duoc sy giai thoat khoi nhitng thiang thdc caa Phién N&o Duc da
duogc giai thich & trong bo Pai Xién Minh Pali ngir: “Nay long tham lam, t6i da trong
thiy duoc nguon gdc cua ban; ban khai sinh do tir nhirg nghi suy cua t6i vé cac dbi
tugng duyét y cua duc tran (Tham Duc Tam Céu). Toi s& khong con nghi suy vé bat
luan d6i twong duyét y ndo cua duc tran. Thi bay gid, nay 1ong tham lam, ban s& khong
con khai sinh duoc nira.”

Trong méi twong quan nay, thi ¢ ba thé loai vé sy nghi suy 1am lac (Ta Tu Duy)
va ba thé loai cua su nghi suy chan chinh (Chanh Tuw Duy) nén duoc tué tri. Ba thé loai
vé su nghi suy 1am lac (Ta Tw Duy), d6 Ia:

1. Tham Duc Tam Cau, sy nghi suy duc lac, tac la sy nghi suy vé cac ddi twong
duyét y nhu nhirng Phap khat vong.

2. San Han Tam Cau, sy nghi suy dy cam thu, tic 1a su nghi suy vé viéc gay ton
hai nhitng tha nhan, va

3. O4n Poi Tam Cau, su nghi suy doc &c, tac 1a su nghi suy vé viéc buc hai nhiing
tha nhan.

Ba thé loai vé su nghi suy chin chinh (Chanh Tuw Duy), d6 la:

1. Ly Tham Duc Tam Ciu, su nghi suy vé viéc tuyén bb phong khi, tac 1a sy
nghi suy vé Vviéc giai thoat ban than khoi nhitng ddi twong duc lac.

2. Ly San Han Tam Cau, su nghi suy vé phi han thl, tac 1a sy nghi suy vé nhiing
tha nhan vai tdm long 1an &i, va

3. Ly Oan Pdi Tam Cau, su nghi suy vé phi bao luc, tirc 1 sy nghi suy vé nhiing
tha nhan véi tim long bi man.

Nguon gdéc cua 1ong tham lam (Phién N&o Duc) hoic tham tra chat ché thi da
duoc tim thiy nim ¢ trong su nghi suy duc lac ma d6 chinh 13 mét trong ba nghi suy 1am
lac (Ta Tw Duy). Bao gio ma nguoi ta con duy tri vé su nghi suy duc lac, thi long tham
lam van con tiép tuc gia boi va khong c6 sy giai thoat khoi Phap ué nhiém tinh than cua
long tham lam ay duoc. Chi khi ndo nguoi ta cham dit dé nghi suy vé nhiing ddi tugng
duyét y caa duyc tran thi 1ong tham lam s& khong khoi sinh va nguoi ta thanh dat duoc sy
giai thoat. Do d6 nhu d trinh bay & trén, ngudi ta nén c6 chanh niém dé thoét khoi Phép
ué nhidm tinh than cua 1dng tham lam. Chinh su thoat khoi duc tran thi dat dan dén su
thoat khoi chu trinh ctia Vong Luan Héi, tham chi nhu vay, nd luc dé giai thoat ban than
khoi 16ng tham lam thi dan dén két qua duoc thoat khoi nhirng dbi twong duyét y cua duc
tran.



Nhitng dic tinh, nhitng chtrc ning, cac su biéu tri va nhitng nguyén nhan tiép can
ctia Phap Toan Thién vé Su Ly Dyc nay va nhiing phan con lai thi s& duoc dé cap dén ¢
trong Chuong noéi vé Sy Hon Hop ma tiép theo sau (trong Quyén Sach thir hai.)

Relation Between Renunciation And The Life Of A Bhikkhu
M&i Quan Hé Giira Sy Tuyén Bb Phong Khi (Ly Duc)
Va boi Sbng Cua Mét Vi Ty Khuu

The Cariyapiraka Commentary defines Nekkhamma: “Nekkhamma pabbajja
mizakam”-  This definition can be interpreted in two ways: ‘“Emancipation has a
bhikkhu’s life as its cause”, and “Emancipation is the cause of a bhikkhu’s life.” The
first interpretation, namely, a bhikkhu’s life as a cause of emancipation is in consonance
with the narration in the Maha Janaka Jataka. King Maha Janaka first acquired
requisites of robes, a bowl, etc. without the knowledge of his queen, lesser queens and
royal attendants and he then went up to the upper terrace of his palace and became a
bhikkhu; thereafter he renounced the world. In this instance, the Bodhisatta Maha
Janaka became a bhikkhu before he made the renunciation. Therefore it may be said
that the bhikkhu’s life is the cause and renunciation is the effect.

The second interpretation, namely, emncipation as a cause of bhikkhu’s life is in
consonance with the stories of Sumedha the Wise, Hatthipala brothers, etc. Sumedha
the Wise first went forth and reaching Dhammika Mountain found a dwelling place
readily prepared by Sakka, King of Devas. Then only he became a bhikkhu. Similarly
Hatthipala brothers went forth first and when pursued by the whole country led by royal
parents, they became bhikkhus. Therefore it may be said renunciation of Sumedha the
Wise, Hatthipala brothers, etc. is the cause and the bhikkhu’s life is the effect.

The Cariyapiraka Commentary gives the exposition in accordance with the first
interpretation. (This is mentioned in detail in the Chapter on Miscellany.) Though
Sumedha the Wise, Hatthipala brothers, etc. renounced the world first and became
bhikkhu’s afterwards, they did so only because they wanted a bhikkhu’s life. Therefore
even though renunciation took place first it may be said that a bhikkhu’s life which
follows later is the real cause. (For example, to construct a building, the wood is cut
first. Although cutting of wood precedes construction, the wood is cut with the intention
of constructing the building. Therefore it should be said the desire to build the building
Is the cause and cutting of the wood is its effect.)

B6 Chi Giai Tiéu Nghia Kinh, Kho Tang Birc Hanh dinh nghia Sw Ly Due: “Ly
Duc la ciin nguyén citia sy xuit gia.” Dinh nghia niy cd thé duoc dién giai trong hai
phuong thire: “Su giai thoat co doi sdng ciia mot vi Ty Khuu 13 nguyén nhén cta nd,” va



“Su giai thoat 12 nguy@n nhan caa mot doi séng vi Ty Khuu.” Sw dién giai thir nhat, tac
1a, doi séng cua mot vi Ty Khuu 13 mot nguyén nhan cua su giai thoat thi phd hop voi
chuyén ké lai trong Tdc Sinh Truyén Vua Maha Janaka. Vua Maha Janaka trugc tién
da di dic nhirng vat dung can thiét vé nhiing y 40, mét binh bat, v.v. ma khéng cé sy hiéu
biét ctia hoang hau cua minh, nhiing thtr hau va nhitng ngudi hau can hoang gia, va thé
roi Ngai da di 1én trén lau san thuong cung dién cua minh va di tré thanh mot vi Ty
Khuu; sau d6 Ngai tir bo thé gian. Trong vi du dan chiing nay, bac Giac Hiru Tinh (Bo
Tat) Maha Janaka da tro thanh mét vi Ty Khuu trude khi Ngai thuc hién su tuyén bd
phong khi (Ly Duc). Do d6, c6 thé néi rang doi séng cua mot vi Ty Khuu 1a nguyén nhan
va su tuyén bb phéng khi (Ly Duc) 1a hé qua.

Sy dién giai tha hai, tac 13, su giai thoat 1a mot nguyén nhan cua doi séng vi Ty
Khuu thi pht hop véi nhitng cau chuyén ké lai cia Bac Tri Tué Sumedha, Anh Em
Hatthipala, v.v. Bac Tri Tué¢ Sumedha truéc tién di bo ra di va di dén ngon ndi
Dhammika, di tim thdy mat trd xt& duoc chuan bi sin do boi Ngai Pé Thich, Bé Thién
cuaa Thién Chung. Va chi sau khi d6 Ngai da tro thanh mot vi Ty Khuu. Mot cach tuong
tu, Anh Em Hatthipala da bo ra di trude tién va khi dudi theo sau bai ca nudc duoc dan
dat do boi Song Than hoang gia, ho di tré thanh cac vi Ty Khuu. Do d6 c6 thé néi rang
su tuy@n b phong khi (Ly Duc) cua Bac Tri Tué Sumedha, Anh Em Hatthipala, v.v. 12
nguyén nhan va doi séng cua vi Ty Khuu 13 hé qua.

Bo Chu Giai Tiéu Nghia Kinh, Kho Tang Birc Hanh dua ra su tudng té xién thuat
phu hop véi sy dién giai thir nhat. (Diéu niy da duoc dé& cap mot cach chi tiét ¢ trong
Chuong noéi vé Sy Hon Hop.) Mic du Bac Tri Tué Sumedha, Anh Em Hatthipala, v.v.
da tir bo thé gian trude tién va da tré thanh cac vi Ty Khuu sau do; ho da lam nhu vay chi
Vi ho dd mubn dugc mot doi séng cua vi Ty Khuu. Do d6, du cho 1a su tuyén bé phéng
khi (Ly Duc) dién ra truéc tién, thi c6 thé ndi ring mot doi séng cua vi Ty Khuu ma tiép
theo sau d6 12 nguyén nhan chan chinh. (Vi du, dé xay dung mét toa nha, thi gd duoc cat
truéc tién. DU cho viéc cat gd co di trude viéc xay dung, gd di duoc cét véi tac y cua
viéc xay dung tda nha. Do do, can phai ndi rang sy mong muén dé xay dung tda nha la
nguy@n nhan va viéc cit go la hé qua caa no.)

Five Kinds Of Forest Dwelling
Niam Thé Loai Cua Viéc Tri Ngu Rung Gia

As expounded in the Vinaya Parivara Ekuttarikanaya paficaka and Upali pafiha,
Dhutariga Vagga, forest dwelling is of five kinds:
1. Dwelling in the forest because of stupidity, dullness of mind, not knowing the
advantages and their causes,



2. Dwelling in the forest with an evil desire, “If I go and dwell in the forest, people

will support me generously as a forest dweller”,

3. Dwelling in the forest because of insanity,

4. Dwelling in the forest because the practice is praised by the Buddha and the

virtuous; and

5. Dwelling in the forest because one has few wishes, contentment and such virtues.

Only the last two of these kinds of forest dwelling are praiseworthy.

Perfection of Renunciation is not a matter of where one lives. Defilement of sense
desire (Kilesakama), craving for pleasant sensuous objects, is liable to arise anywhere.
This defilement of sense desire should be eradicated wherever it appears and not be
permitted to thrive. Emancipation from defilement of sense desire by eradication in this
way is the true characteristic of renunciation.

As for Emancipation from pleasant objects of sense desire, there are examples of
Sumedha the Wise, Hatthipala brothers etc. who went forth as far as the Himalayas.
Therefore it may be asked whether it is necessary for those wish to fulfill Perfection of
Renunciation (Emancipation from pleasant objects of sense desire) to go forth as far as
the Himalayas. One should do so if possible, or if one wishes to or if circumstances
favour. In the Jataka Stories concerning renunciation, the majority went forth up to the
Himalayas. They did so as circumtances were favourable to them.

According to the Maghadeva Jataka of the Ekaka Nipata and the Nimi Jataka of
the Maha Nipata, the continuous line of rules numbering eighty four thousand beginning
from King Maghadeva to King Nimi went forth from household life to homeless one as
soon as a single hair on the head turned grey. However, none of them went up to the
Himalayas. They repaired only to the royal mango grove near their capital city of
Mithila. It is said that by strenuous practice of meditation they attained Jhanas and
were reborn in Brahma realms. It is evident from these stories that, although not
travelling as far as the Himalayas, just leaving the place where mental defilement of
greed thrives is sufficient for successful fulfillment of Perfection of Renunciation. They
eighty — four thousand kings such as Maghadeva completely abandoned their luxurious
palaces, and by living in the mango grove their Perfection of Renunciation was fulfilled.

Therefore Perfection of Renunciation can be fulfilled by anyone who abandons
completely the place where his mental defilement of greed flourishes and without
establishing such new resorts, dwells in a suitable place free from such defilement.

Nhu da trinh bay chi tiét trong B§ Tap Yéu cua Tang Luat (bé cudi clng cua
Tang Ludt), Chwong thém viao mdt phan sy, mot by ¢é6 nim diéu, va Upali Sé Van,
Pham Piéu Tiét Duc, thi viéc trd ngu rimg gia c6 nam thé loai:



1. Trd ngu & trong rirng gia boi vi su ngu mudi, su tri don cua tim thiee, khong hiéu
biét nhitng diéu loi ich va cac nguyén nhan cua ching.

2. Trd ngu & trong ring gia véi mot khéat vong xau xa, “Néu nhu t6i di va tra ngu o
trong rueng gia, thi nguoi ta s€ ung hd téi mot cach rong rai nhu mot bac tra nhan
sam lam.”

3. TrG ngu & trong ring gia béi vi tinh than that thuong.

4. Trd ngu 6 trong rieng gia bai vi viéc thuc hanh da dugc khen ngoi do béi Chu Phat
va cé4c bac pham duc cao thuong, va

5. Trd ngu & trong ring gia boi vi ngudi ¢6 it sw wéc mudn (Thiéu Duc), man tdc va
nhitng dtrc tinh nhu thé.

Chi c6 hai diéu cudi cing trong sé nhitng thé loai caa viéc tri ngu rirng gia nay la
dang khen ngoi.

Phap Toan Thién vé Su Ly Duc khong phai 1a vin dé caa noi chdn ngudi ta sinh
séng. Céc Phéap ué nhiém cua duyc tran (Phién N&o Duc), 1ong ham mudn di véi cac doi
tugng duyét y duc lac, thi c6 kha nang khoi sinh bat cir chd nao. Phap ué nhiém cua duc
tran nay nén dugc doan tan bat c noi nao nd xuét hién va khong cho phép duoc phat
trién. Su giai thoat khoi Phap ué nhiém cua duc tran bang cach doan tan trong phuong
thirc ndy 1a chan dic tinh caa su tuyén bd phong khi (Ly Duc).

Vé sur giai thoat khoi cac d6i twong duyét y cua duc tran, thi co nhitng tAm guong
ctia Bac Tri Tué Sumedha, Anh Em Hatthipala, v.v. 14 nhitng bac da bo ra di thang dén
tan ddy Hy M& Lap Son. Do d6 c6 thé duoc van hoi liéu c6 can thiét dé cho nhitng ai c6
s& nguyén dé hoan thanh vién man Phap Toan Thién vé Sy Ly Duyc (Su giai thoét khoi
cac dbi tuong duyét y cia duc tran) dé bo ra di xa dén tan diy Hy Ma Lap Son. Nguoi ta
nén lam nhu vay néu nhu 1 kha thi, hoac néu nhu ngudi ta 6 sé nguyén dén, hoic néu
nhu nhirng hoan canh thuan lgi. Trong nhiing cau chuyén Tuc Sinh Truyén hitu quan dén
su tuyén b phéng khi (Ly Duc), thi phan 16n d3 bo ra di 1én dén ddy Hy M4 Lap Son.
Ho di 1am nhu vay vi nhitng hoan canh da thuan loi d6i véi ho.

Thé theo Tuc Sinh Truyén Maghadeva cia Chwong Mgt Bai Ké va Tic Sinh
Truyén Nimi thuoc Chwong Pai Pham, dong toc tiép néi tri vi I&n téi tim muoi bon
ngan duoc bat dau tr Vua Maghadeva dén Vua Nimi da bo ra di tir doi song gia dinh
dén nguoi vo gia cu ngay khi chi duy nhat mot sgi toc ¢ trén dau da chuyén sang hoa
ram. Tuy nhién, khong c6 mét ai trong sé cua ho da bo ra di 1én dén diy Hy M4 Lap
Son. Ho chi dén dé stra sang lai khu rirng xoai ngu uyén gan kinh thanh Mithila cua ho.
Tuong truyén rang nho vao sy kién cuong thuc hanh vé thién dinh, ho da ching dac dugc
nhitng tang Thién Pinh, va da tuc sinh trong cac COi Gigi Pham Thién. R® rang tir
nhitng cau chuyén nay, mac du khong phai vién du dén tan diy Hy M4 Lap Son, chi can
roi khoi noi ma Phap ué nhiém tinh than caia 10ng tham lam phét trién 1a da dé hoan thanh



vién man cua Phap Toan Thién vé& Sy Ly Duc. Tam muoi bén ngan vi vua chang han
nhu 1a Vua Maghadeva da hoan toan xa ly nhitng cung dién xa hoa trang I¢ cua ho, va
bang cach sbng trong khu rirng xoai ma Phap Toan Thién vé Su Ly Duc cua ho di duoc
hoan thanh vién mén.

Do d6, Phap Toan Thién vé Su Ly Duc c6 thé duoc hoan thanh vién man do boi
bat ctr ai ma xa ly mot cach hoan toan Phap ué nhidm tinh than cua ho vé 10ng tham lam
sinh sdi nay ng va khong co thiét 1ap nhimg noi nwong twa méi mé nhu thé, va tri ngu &
trong mét chd thich hop khéng c6 Phap ué nhiém nhu vay.

Two Kinds Of Renunciation
Hai Thé Loai Cua Su Tuyén BS Phong Khi (Ly Duc)

Renunciation of Bodhisattas is of two kinds:

(1) Renunciation when they are young (and single), and
(2) Renunciation when they are old (and married).

Sumedha the Wise, Hatthipala brothers, etc. renounced the worldly life to escape
from (bonds of) pleasant objects of sense desire, namely, luxuries of their palaces or
homes. Although the Jatakas referred to them as examples of those who fulfilled the
Perfection of Renunciation they were then mere youths still unmarried. They were
possessors of pleasant objects of sense desire, but it may be said that their ties to them
were not so strong. Only older people living a household life with wife and children are
tightly bound with these fetters of Vatthukama. In this connection, it may be said that
renunciation by old married people is more difficult than that by younger persons. But
some could point out that the renunciation by the Bodhisatta Prince Temiya made at a
time when he was only sixteen and unmarried was really an arduous one. But his
difficult arose not from the bonds of pleasant objects of sense desire but from the great
troubles of having to pretend to be cripple, deaf and dumb to make his renunciation
possible. Therefore although he faced much difficult when contriving to make his
renunciation, when he actually did so he encountered little difficulty because he had only
few fetters of pleasant objects of sense desire.

The Atthasalinz gives in the chapter on Perfection of Renunciation full accounts of
Parami fulfilled by the Bodhisatta when he was Prince Somanassa, Prince Hatthipala,
Prince Ayoghara, etc. in innumerable existences. The Commentary gives the special
names of Paramattha Parami, Supreme Perfection, to the Perfection of Renunciation
fulfilled by King Ciala Sutasoma.

In the case of Prince Somanassa, Prince Ayoghara, Prince Hatthipala, and
Prince Temiya, they were youthful persons at the time of their renunciation.



Renunciation by King Maha Janaka was more difficult than theirs because he was an
older and married man. He became a bhikkhu without the knowledge of his queen,
lesser queens and royal attendants. And only at the time of renunciation that he faced
difficult as he was pursued by his queens and retinue to persuade him to return to them.
They had not taken any measures to ensure that he would not go forth as a bhikkhu or
renounce the worldly life.

As for the eighty — four thousand kings such as Maghadeva they openly and
publicly declared their intention to renounce. In spite of the entreaties of their families,
they refused to yield and made their renunciation. But they did not go very far. They
dwelt in their own mango groves near the palaces.

In contrast to them all, King Ciila Sutamosa announced his intention of leaving
the world as he was deeply stirred by spiritual sense or urgency on seeing a grey hair on
his head. Although his queens, royal parents and the assembled citizens prayed in tears
to give up his plan, he remained firm and indifferent to their earnest pleas and went away
till he reached the Himalayas. Therefore renunciation of King Cila Sutamosa was far
more powerful than those of King Maghadeva etc. On this account the Commentator has
described the Perfection of Renunciation fulfilled by King Céla Sutamosa as the highest
type, Paramattha Parami.

Sy tuyén bd phong khi (Ly Duc) cua cac Bac Giac Hixu Tinh (Chu Bé Tét) thi ¢6
hai thé loai:

1. Su tuyén bd phong khi (Ly Duc) khi ho con tré (va doc than) va
2. Sy tuyén bo phong khi (Ly Duc) khi ho da gia (va di két hon).

Bac Tri Tué Sumedha, Anh Em Hatthipala, v.v. d3 tir bo doi song thé tuc dé
thoat khoi (nhitng thang thuc cua) cac d6i twong duyét y cua duc tran, tic 13, nhitng cung
dién xa hoa trang 1é hodc nhitng can nha cua ho. Mic du cac Tdc Sinh Truyén da dé cap
dén ho nhu 14 nhitng tim guong cua nhiing bac da hoan thanh vién man Phap Toan Thién
vé Su Ly Duc, bay gid ho di chi 1a nhitng thanh nién van chua két hon. Ho di 1a nhitng
ngudi so hitu vé cac déi twong duyét y cia duc tran, thé nhung co thé noi rang nhiing
rang budc caa ho dbi véi ching da khong c6 qua manh liét. Chi c6 nhitng ngudi 16n tudi
hon dang sinh sbng mot doi séng gia dinh véi v va cac con cai thi da bi thang thic mot
cach chat ché véi nhitng thlic phuoc caa VAt Duc ndy. Vé van dé nay, ¢ thé ni rang sy
tuyén bd phong khi (Ly Duc) boi ngudi 16n tudi dd co gia dinh thi khé khin hon 13 boi
nhitng ngudi tré tudi. Thé nhung mot s6 ngudi ¢6 thé chi vach ra rang su tuyén bé phong
khi (Ly Duc) do boi Bac Giac Hzru Tinh Hoang Tt Temiya da thuc hién vao moét thoi
diém khi Ngai di chi 1a mudi séu tudi va chua 1ap gia dinh maéi thuc su 1a mot su tuyén
bd phong khi (Ly Duc) gian khé. Thé nhung sy kho khin cua Ngai da khoi sinh chang
phai tir nhitng thang thic béi cac ddi twong duyét y cua duc tran ma tréi lai tir nhitng hé
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luy trong dai cta viéc phai gia vor dé bi bai liét, diéc va cam dé thuc hién kha thi su tuyén
bé phéng khi (Ly Duc) cua minh. Do d6 dau rang Ngai da dbi dién rat nhiéu ndi kho
khan khi dang lo liéu mot cach khéo 1éo dé thuc hién su tuyén bb phong khi (Ly Duc) cua
minh, khi Ngai da thuc sy lam nhu vay, Ngai da gap phai chat it kho khan béi vi Ngai da
chi c6 mét vai thiic phuoc cia cac d6i tuong duyét y caa duc tran.

Bo Chu Giai Atthasalini dwa ra trong Chwong néi vé Phap Toan Thién vé Su Ly
Duc day dua nhiing bai tran thuat vé Phap Toan Thién (Ba La Mdt) da duoc hoan thanh
vién mén do boi Bac Giac Hiru Tinh (Bé Tat) khi Ngai da 1a Thai Ta Somanassa, Théi
Tu Hatthipala, Thai Tir Ayoghara, v.v. trong vo sé luong nhiing kiép hitu sinh. B6 Cha
Giai dwa ra nhitng danh xung dic biét vé Phap Ba La Mat T4i Thuong, Phap Toan Thién
Tbi Thuong, dén Phap Toan Thién vé Su Ly Duc di dugc hoan thanh vién man do boi
buc Vua Cula Sutasoma.

Trong truong hop cua Thai Tir Somanassa, Thai Tu Ayoghara, Thai T
Hatthipala, va Thai Tir Temiya, ho da 1a nhitng nguoi thudc tudi thanh nién vao thoi
diém cuaa sy tuyén bd phong khi (Ly Duc) ciia minh. Sy tuyén bd phong khi (Ly Duc) cua
Puc Vua Maha Janaka da c6 nhiéu kho khin hon cta nhitng ho, Ngai da 13 mot ngudi
nam 16n tudi hon va da co gia dinh. Ngai da trg thanh mot vi Ty Khuu ma khéng co su
hiéu biét caa hoang hau caa minh, nhitng thir hau va nhitng ngudi hau can hoang gia. Va
chi vao thoi diém cua sy tuyén bd phong khi (Ly Duc) ma Ngai da d6i dién ndi khé khin
vi Ngai da bi dudi bam theo do boi cac nir hoang cia minh va doan tiy ting dé thuyét
phuc Ngai tro vé vai ho. Ho da khong c6 thyuc hién bat luan bién phap nao dé dam bao
rang Ngai s& khong bé ra di nhu mét vi Ty Khuu hoac tir bo doi séng thé tuc.

Vé tam muoi bén ngan vi vua chang han nhu 1a Maghadeva, thi ho da tuyén b
mot cach rong rédi va mot cach cong khai tac ¥ dé tir bo cua minh. Bat chip nhiing su
khan khoan cua céc gia dinh ho, ho di tir khudc dé nhuong bo va da thuc hién sy tuyén
bé phéng khi (Ly Duc) cta minh. Thé nhung ho d3 khong c6 di qua xa. Ho d3 tra ngu
trong chinh khu ring xoai caa riéng minh gan bén nhimg cung dién.

Trai nguoc Vi tat ca ho, Pic Vua Ciala Sutamosa di tuyén bo tac y roi khoi thé
gian cua minh khi Ngai da kich dong mét cach sau sac do bai cam xtc khan treong ¢ noi
tam dang khi trong thdy mot soi toc hoa ram & trén dau caa minh. Mic du céc nir hoang
ciia minh, song than hoang toc va cac cong dan duoc tu tap lai di khoc 16¢ thinh cu dé tir
bo ké hoach cua minh, Ngai dd van cir kién quyét va tho o véi nhirng 1oi cau xin tha thiét
cua ho, va da bo ra di xa cho dén khi Ngai da dén diy Hy M4 Lap Son. Do d6, su tuyén
bd phong khi (Ly Duc) cua Puc Vua Ciila Sutamosa da hét sirc diing manh hon so voi
cac vi Vua khac nhu Vua Maghadeva v.v. Trén bai tran thuat nay, Nha Cha Giai da
miéu ta Phap Toan Thién vé Ly Duc da dugc hoan thanh vién mén do boi Bac Vua Ciila
Sutamosa la thé loai cao nhat, Ba La Mat Téi Thwong.
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Here ends the Chapter on Perfection of Renunciation
Tai day két thuc Chuong néi vé Phap Toan Thién vé Sy Ly Duc

Temiya The Mute Prince
Supreme Perfection Of Renunciation

There once lived a king Kasiraja of Benares who had neither son nor daughter.
His chief queen, Candadevi, known for her virtues, asked the great god Sakka for a son
which she later named Temiya Kumaro. When Temiya was one month old, he was
brought to the throne of his father to sit on his knee. Four robbers were then brought
before the king to be judged. Temiya witnessed his father sentenced one robber to a
thousand strokes from thorn — baited whips, another to imprisonment in chains, the third
to death by the spear and the fourth to death by impaling. The infant Bodhisatta was
terrified by his father’s judgement which would condemn himself to hell. A goddess
dwelling in the umbrella above him, advised him to pretend to be dumb so that people
would refuse to crown him king. The Bodhisatta at once began to shown signs of
dumbness. While the others cried out for their milk, Temiya did not utter a sound. His
mother and nurses had tried to terrify him into speaking, by letting serpents coil about
him, by allowing flies to cover and bite him but still he remained unmoved.

At sixteen, they tried to tempt him with very beautiful maidens, but were
unsuccessful. At last, the king asked the Brahmins what he should do. They advised him
to send his son away to be buried in a graveyard. As the next morning dawned, the king
gave his final orders to Sunanda the charioteer to take Temiya out and dig a grave to
bury him. The Bodhisatta knew he was on the threshold of attaining his freedom. And as
Sunanda was working at digging the grave, Temiya started to exercise his limbs by
walking back and forth until he was satisfied that he had the strength. The Bodhisatta
seized the back of the chariot and lifted it high with one hand as if it were a toy cart.
Sunanda fell at his feet, stammering that he would be honored to escort the prince home
to inherit the kingdom. Temiya described his previous existence and subsequent
generations in hell and then ordered Sunanda to return to the palace immediately to tell
his parents that he was still alive and thus saved them from unnecessary grief over the
loss of their only son. The king was told what his son had done, and he and the queen set
out of the city at once, hoping to lure the prince home. But they found their son living in
a hut of leaves in ascetic’s garments. Temiya welcomed them and explained to them the
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reasons for his sixteen years of self — denial. They no longer begged him to wear the
crown but were themselves inspired to embrace the holy life.
This Jataka has shown the Bodhisatta’s Supreme Perfection of Renunciation.

Temiya Thai Tie Cam
Phap Toan Thién Téi Thwong Vé Su Ly Duc

Di c6 mot thoi, mot vi Vua Kasiraja da séng ¢ dat nuéc Benares (Ba La Nai) 1a
vi vua khong c6 con trai ma cling khong c6 con gai. Chanh Hau cua Ngai, Candadevi,
da duoc biét dén véi dirc hanh cua ba, da yéu cau Ngai Bé Thién Pé Thich cho mot dua
con trai ma sau nay ba da dat tén la Nam Tw Temiya. Khi Temiya da dugc mot thang
tudi, Ngai da duoc mang dén ngai vang ciia Cha minh va dé ngdi trén dau gbi Cha Ngai.
Bay gid ¢6 bén tén cudp di dugc dua dén trudc mat nha vua dé bi xét xa. Temiya da
chung kién Cha minh da két 4n mot tén cudp bi danh véi mot ngan roi quan gai nhon,
mot nguoi khac bi cam ti trong Xiéng xich, nguoi thi ba dén chét do bai ngon gido va
ngudi thir tu dén chét bang cach dong vao coc nhon. Bac Gi4c Hitu Tinh 4u nhi di kinh
hai do boi su xét xir ctia ngudi Cha minh ma ban than s& bi két toi doa xudng dia nguc.
Mot vi Thién Nit dang tra trong chiéc long & phia trén Ngai, (trong mét kiép xa xuwa dd la
mdu than Ngai), da khuyén bao Ngai gia vo dé bi cdm nham dé cho ngudi ta sé& tir chbi dé
ton Ngai Ién ngbi vua. (Thién Ni hién ra da an ui Ngai: “Nay con Temiya cua Ta, con
dimg c6 s hai, néu nhuw con thuc sy muén thoat khéi noi day, thi con cir gid vor bi qué du
cho con khong c6 qué thuc suw, ci gid Vo bi diéc dit cho con khéng cé diéc thuec su, Cik gid
vo' bi cam du cho con khéng c6 cam thuc sw. Cir khoac Ién minh nhizng d; tar do, ding 16
chat ddu hiéu théng minh nao cd. Thé roi Thién Nit da ngdm van ké:
“Con o1, dung 16 Tri théng minh,
Cir gid ngu dan truéc ching sinh,
Hay chju khinh khi tr tat ca,
Cudi ciing con dat dén quang minh.”
Puoc loi an 4i cia Thién Niz, Ngai dd ngam van ké:
“Con sé 1am theo y Niz Than,
Nhitng loi Me day quy vo ngan,
Me hién wéc muon con an lac,
Me chi mong con huong phuoc dn.”)
Bac Giac Hitu Tinh ngay lap tac dd bat dau dé biéu thi dau hiéu cua sy cam.
Trong khi nhitng con tré khac da khoc vi doi stra cua chdng, Temiya da khong phat ra
mot am thanh. Mau Hau cua Ngai va cac bao mau da thir Iam cho Ngai kinh hai trong
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lac noi ning, bang cach dé nhirng con ran cudn quanh tron bén Ngai, bang cach cho phép
nhitng con rudi dé bao phi va can Ngai, thé nhung Ngai da van ca bat dong.

O tudi mudi sau, ho da thar dé cdm dd Ngai véi nhirng thiéu nit hét sirc xinh dep
thé nhung d3 khong thanh cong. Cudi cing, nha vua di van hoi cac vi Ba La Mén tudng
s6 dé Ngai phai nén l1am diéu chi. Ho di khuyén bao nha vua dem con trai ctia minh di
chén cat & trong mot nghia dia. Khi sang hom sau da vira rang doéng, nha vua di truyén
nhitng ménh 1énh cudi clng cua minh dén Sunanda nguoi quan xa dé dwa Temiya ra
khoi hoang cung va dao mot cai md dé chdn cit Ngai. Bac Giac Hitu Tinh da biét Ngai
da & nguong cua cua viéc thanh dat sy tu do cia minh. Va trong khi Sunanda da dang
lam viéc trong viéc dao mo, thi Temiya di bat dau dé tap duot céc chan tay cia minh
bang cach di di lai lai cho dén khi Ngai da hai long rang Ngai dd c6 niang luc. Bac Giac
Hitu Tinh da vé ldy cai dudi cua chiéc xe va di nhac né Ién cao voi mot canh tay y nhu
thé né da mot chiée xe dd choi. Sunanda di quy xudng dudi d6i ban chan cua Ngai, noi
lap bap rang 6ng ay s& duoc vinh du dé ho tong Thai Tir vé lai nha dé thira ké vuong
qudc. Temiya da miéu ta Kiép séng trude d6 cua minh va céc thé hé tiép theo sau & trong
dia nguc:

“Ta van nhé ranh mét kié'p xua,
Trong tién than dy dwoc l1am vua,
Nhung tir ngoi bau, Ta roi xué'ng,
Ta thay minh trong chén nguc tu.
“Hai mwoi ndm séng canh xa hoa,

Trén chiéc ngai vang chi thoang qua,
Nhung tam muwoi ngan nam dia nguc,

Ta dén tgi de da gay ra.

“Dw vi hoang gia thuo da qua,
Lam kinh hai ngdp ca tam Ta,
Cho nén Ta phai danh cam lang,
DU thdy gan bén canh Me Cha.”
“Phu Virong bong bé tré vao long,
Nhung giita lic dia gion thiét than,
Nghe lénh vua ban day khac nghiét:
“Turc thi giét ké dai cirong gian,
Hay cwa xé né ra teeng manh,
Dong coc tén kia cho mugn mang.”
“Nghe loi hiam doa thdt kinh hon,
Ta cé lam qué lai diéc cam,

Lan l6c trong biin nho khon khe,
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Lam ngwoi ngu dai ciing danh phan.
“Biét rd cudc doi ngan ngui thay,
Sau bi kho ndo lai tran day,
Ai vi doi song ma khoi day,
San hdn cho nguoi khéc kho lay ?
“Ai Vi doi song hai tha nhan,
Hé mdc cho minh trat hdn san,
Vi muon danh quyén cam chanh ly
Va mir quang trieéc 1é cdng bang ?”
va da 1énh truyén Sunanda quay tré lai cung dién ngay lap tic dé néi vai song
than Ngai rang Ngai da van con song va nhu thé dé ciru ho khoi sy dau budn khéng can
thiét vé viéc mat dira con trai duy nhat caa ho. Nha vua da dugc cho biét nhitng gi ma
con trai minh da 1am, va Ngai cing hoang hau lap tac roi khoi kinh thanh, hy vong dé
quyén rii Thai Ta vé lai nha. Thé nhung ho da tim thay con trai ciia ho dang séng & trong
mot thao am trong trang phuc cua vi tu si kho hanh. Temiya da chao don ho va da giai
thich cho ho nhitng ly do trong mudi sau nam doi song khic ky cua Ngai.
“Khéng, tré muon tir gia thé gian,
Tréanh bao phu phiém ¢ pham tran,
Cudc doi khé hanh con yéu nhat,
Khuyén nha nhw vay moi tri nhan.
“Khéng, con tré muaén xuat tran gian,
An st don than ¢ thao am,
Con sé di theo doi khé hanh,
Con khéng thiét pha quy, ngai vang.
“Con ngam bé trai, miéng tré tho
Vira kéu bap be “Me” cung “Cha”,
Lon 1én thanh mét chang trai tréng,
Réi ciing gid nua, phdi chét ma.
“Ciing vy, thiéu ni dg hoa curoi,
Vui vé, dep xinh trudéC Moi nguoi,
PhUt chéc da tan vi luéi héi,
Tir Than cat bé twa mdang tuori.
“Moi nguoi nam ni dau con Xuan,
Phut chéc Ga tan, vdy thé nhan
Ai dat 1ong tin vao cugc séng,
B lira phinh béi tusi xuan hong ?
“Dém tan, nhuwong ché anh binh minh,
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Phut chéc ciing thu ngdn 16 trinh,
Nhw ca o vung khé can nuoc,
Nghia gi tudi tré ciia nhan sinh ?
“Poi ndy bi danh nga, dau thwong,
Ludn b; canh phong bgi dich quan,
“Chiing” mdi di qua day &c Y,
Sao con n6i mao mién, ngai vang ?
“Ai danh nga doi song thé gian ?
Nao ai canh giz that hung tan ?
Nao ai dc y di qua mai ?
Hay noi chuyén huyén bi rd rang.
“Than Chét danh tan thé gian nay,
Tudi gia canh gii Cita ta ddy,
Chinh dém téi van troi qua mai,
Pat thanh muc dich chéng hay chay.
“Nhuw khi ba no bén khung cui,
Ngoi dét vdi trong suét ca ngay,
Cong viéc cua ba dan it lai,
Poi ta tan lui ciing nhw vay.
“Nhuw thé dong séng cuén cugn troi,
Van ludn tréi chay chang hé lui,
Dong doi thé tuc la nhw vay,
Ciing cir luén di té1 mai thoi.
“Nhw thé dong sbng cuon thdt xa,
Nhiing cay bdt gac & déi bo,
Con nguoi ciing chiu lao dau téi,
Huiy hogi do Than Chét, tuoi gia.”
Ho da khong con khan nai Ngai dé d6i vuong mién ma trai lai chinh ban than cua
ho d& duoc truyén cam himg dé nim lay doi song thanh thién.
Tdc Sinh Truyén nay da trinh bay Phép Toan Thién Tbi Thuong vé Su Ly Duyc cua
bac Gi4c Hiru Tinh (Bo Tat).

(d) The Perfection Of Wisdom (Pafifia Parami)
(d) Phap Toan Thién Vé Tri Tué (Tri Tué Ba La Mat)
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Three Kinds Of Wisdom
Ba Thé Loai Tri Tué

The Vibharnga of the Abhidhamma, in the section on Nana Vibhanga, mentions
three kinds of Wisdom (Parinia):

1. Cintamaya Paniia,

2. Sutamaya Paiiiia, and

3. Bhavanamaya Paiiiia.

(1). Knowledge of various kinds whether low or noble, including various crafts
and professions etc., which are acquired through one’s own reasoning and not through
asking others or hearing about it from others, is called Cintamaya Paiiiia (Cinta,
“thinking”’; maya, ‘“‘formed of”’; hence, literally, wisdom formed of thinking.)

This kind of wisdom includes not only thoughts on mundane affairs but also on
things concerning Dhamma matters. Therefore it comprises the knowledge of ordinary
worldly things such as carpentry, agriculture, etc. as well as the knowledge of things of
Dhamma nature such as Generosity, Morality, Concentration and Vipassana Insight
Meditation. The Omniscience (Sabbafifiuta Nana) of the Buddhas may even be called
Cintamaya Parfifia if one wishes to do so because the Bodhisatta, Prince Siddhattha, had
thought out by himself the practice leading to Omniscience without hearing of it from
anyone and become Omniscient.

However, Wisdom as the fourth Perfection to be fulfilled by the Bodhisatta should
be considered as only the group of fundamental knowledge necessary for the attainment
of knowledge of the Path and Fruition State and Omniscience. We are not concerned
here with the group of Wisdom which is acquired in the final existence of a Bodhisatta
entitling him to Buddhahood. Bodhisattas fulfilling the Perfection of Wisdom before the
last life practiced only up to the first part of the Ninth stage (Sasikharupekkha Nana,
“Knowledge of Equanimity about Formations”) out of the tenstages of Vipassana
Insight. The final part of this Sanikharupekkha Nanpa leads on directly to the knowledge
of the Path. So Bodhisattas do not attempt to go beyond the first part until their last life,
for should they do so, they would have accordingly attained Magga Phala and become
Ariyas and passed into Nibbana in those existences; they would not be noted that as a
Bodhisatta, the Perfection of Wisdom is fulfilled only up to the first part of the
Sankhéarupekkha Nana.

Bo Phan Tich cua Tang V6 Ty Phap, trong phan ndi vé Tri Phan Tich, dé cap
dén ba thé loai Tri Tué (Tué):

1. Tué Tw Nhw Nguyén Di Thuwong,

2. Tué Van Nhu Nguyén Di Thwong, va
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3. Tu€ Tu Nhw Nguyén Di Thwong.

(1). Tri thizc & cac thé loai khac nhau cho di 1 ha liét hay 1a cao thuong, bao gom
cac nghé thu cong va cac nghé nghiép sai biét, v.v. ma da di dic théng qua viéc Iy luan
cta chinh minh va khéng phai théng qua viéc van hoi hoic viéc ling nghe vé né tir cac
bac tha nhan, thi dugc goi 1a Tu¢ Tw Nhw Nguyén Di Thwong (Tw Duy: viéc nghi suy;
Thuc Hién: dugc hinh thanh cua; do do, theo nghia den, Tri Tué da dugc hinh thanh do
bai viéc nghi suy.)

Thé loai Tri Tué nay khdng chi bao gdm nhiing nghi suy vé cac van dé thé tuc ma
cling bao gdm luén ca nhirng su viéc hitu quan dén cac vain dé cia Gido Phap. Do d6 né
bao gom tri thirc vé nhitng su viéc thé tuc thong thuong chang han nhu 1a 1dm nghiép,
ndng nghiép, v.v. cling nhu tri thac vé nhitng su viéc thudc thyuc tinh cia Gido Phép
chang han nhu 1a Sy Quang Thi, Bic Hanh, Dinh Thuc va Thién Minh Séat Tué Giac.
Tham chi Tué Toan Giac (Toan Giac Tri) cia Chu Phat ciing co thé dugc goi 1a Tué Tw
Nhu Nguyén Di Thuong, néu nhu mot bac ¢ s¢ nguyén dé lam nhu thé baoi vi Bac Giac
Hitu Tinh (Bé Tat), Thai Tu Siddhattha, da ty ban than Ngai nghi suy ra viéc thuc hanh
dat din dén Tué Toan Giac ma khéng co viéc lang nghe vé né tir bat luan ngudi nao va
tro thanh Bac Toan Giéc.

Tuy nhién, Tri Tué la Phap Toan Thién thir tw duwoc hoan thanh vién man do bai
Bac Giac Hitu Tinh (Bé Tat) nén chi dugc xem nhu 12 nhém tri thirc co ban thiét yéu cho
viéc thanh dat vé Tri Thitc Pao Lo (Tué Pgo) va Trang Thai Qua Vi (Tué Qud) va Tué
Toan Giac. O ddy chung ta khong c6 quan tdim dén nhom Tri Tué ma da di déc trong
kiép hitu sinh cudi cling cuia mot Bac Giac Hitu Tinh mot khi cho phép Ngai dén Qua vi
Phat. Chu Giac Hiru Tinh (Chuw Bé Tét) dang khi hoan thanh vién man Phap Toan Thién
vé Tri Tué trude khi kiép sdng cudi cung thi chi duoc thue hanh dén phan dau tién cua
giai doan thir chin (Hanh Xa Tri, “Tri Thic vé Sy Piém Tinh lién quan dén Cac Phép
Hinh Thanh [Céc Phap Hiru Vi]”) trong mudi giai doan cua Minh Sat Tri.  Phan cudi
cuing cia Hanh Xa Tri nay dit dan mot cach truc tiép dén Tri Thic DPao Lo (Tué Pao).
Vi vay, Chu Giac Hitu Tinh (Chw Bé Téat) khdng cd ¢ gang dé vuot qua phan dau tién
cho dén kiép sdng cubi cuing cua ho, vi néu ho 1am nhu vay, thi ho s& thanh dat duoc Pao
Qua mot cach tuong tng va tré thanh Cac Bac Thanh Nhan va vién man Nip Ban trong
nhitng kiép hitu sinh 4y; va thé 1a ho s& khéng tré thanh mot vi Phat. Do d6, can luu y
rang l1a mot Bac Giac Hiru Tinh (Bé Tat) thi Phap Toan Thién vé Tri Tué chi dugc hoan
thanh vién man cho dén phan dau tién caa Hanh Xa Tri.

(2). Knowledge gained by listening to the wise who talk either on their own or at
one’s request when one is unable to think out or reason by oneself is called Sutamaya

Paiiiia. (Suta, “hearing”; maya, “formed of”’; hence, wisdom formed of hearing.) Like
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Cintamaya Paififia, this kind of wisdom is of very extensive nature. The only difference
between the two is that in the first, wisdom is gained through one’s own thought or
reasoning and in the second by hearing from others.

(3). The kind of Wisdom gained at the time when one is actually experiencing the
Jhana or Phala States is called Bhavanamaya Paiiiia.

(2). Tri thirc thau dat duoc bai do dugc lang nghe tir bac tri tué hoic 1a do chinh ty
ho néi ra hoic 1 theo yéu cau cua mot ngudi ma mot khi ngudi ta khdng c6 kha niang dé
nghi suy ra hoac tu ban than ly luan ra, thi dugc goi 1a Tu¢ Van Nhw Nguyén Di
Thwong. (Kién Vin: viéc nghe thiy, Thuc Hién: duoc hinh thanh cua; do d6, Tri Tué
da dugc hinh thanh do bai viéc nghe thdy.) Ciing giéng nhu Tu¢ Tw Nhw Nguyén Di
Thuwong, thé loai tri tué nay cd thuc tinh hét sirc 1a tham dai. Su khéc biét duy nhét gitra
hai Tué nay, do6 1a trong Tué tha nhat, thi Tri Tué da thau dat dwoc théng qua chinh tu
minh nghi suy hoic di duoc ly luan, va Tué tha hai 12 boi do viéc dugc nghe thay tir cac
bac tha nhan.

(3). Thé loai Tri Tué da thau dat dugc vao thoi diém khi nguoi ta da thuc sy duoc
trai nghiém vé Thién Pinh hoic cac Trang Thai Qua Vi thi dugc goi 1a Tué Tu Nhw
Nguyén Di Thwong.

The Abhidhamma Vibharga, in the Chapter on the Nanra Vibhasga, gives types
of wisdom in groups of one kind, two kinds, etc. up to ten kinds.

All these groups of wisdom, however, may be taken as coming under the three
types of wisdom given above. For example, in the Vibhariga, after the group of the three
kinds of wisdom, namely, Cintamaya etc. are enumerated Danamaya Pajifida, Silamaya
Panna and Bhavanamaya Paiifia. Danamaya Paiiiia is wisdom formed of generosity.
Volition associated with generosity is of the three kinds namely, volition that arises
before, volition that arises during and volition that arises after the offering. The wisdom
associated with these volitions in each case is Danamaya Pajdifia. Similarly in the case of
observance of morality, wisdom that arises with the intention, “I will observe the
precepts”’, wisdom that arises while observing and wisdom that arises on reflection after
observing the precepts, all three are Stlamaya Paijifia.

If the Danamaya Pafina and Silamaya Pafifi@ have been deduced through one’s
process of thinking and reasoning, then it is to be classed as Cintamaya Pafiiia; if it has
been gained through hearing from others, they are to be included Sutamaya Paijifia.
Other kinds of wisdom can similarly be classified under the same three heads of
Cintamaya Paiifia etc.

Bo Phan Tich Tang Vo Ty Phap, trong Chuong néi vé Tri Phan Tich, dua ra cac
thé loai tri tué trong nhitng nhdm c6 maot thé loai, hai thé loai, v.v. 1én dén mudi thé loai.
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Tuy nhién, tat ca cac nhém tri tué nay co thé duoc xem nhu 1a thudc ba thé loai tri tué da
duoc dwa ra & trén. Vi dy, trong B Phan Tich, sau nhom cé ba thé loai tri tug, tac I3,
Tué Tw Nhw Nguyén Di Thuong, v.v. thi da co liét ké Tué Xa Thi Nhuw Nguyén Di
Thwong, Tué Tri Gié¢i Nhw Nguyén Di Thwong, va Tué¢ Tu Tap Nhw Nguyén Di
Thwong. Tué Xa Thi Nhw Nguyén Di Thwong la tri tu¢ da dugc hinh thanh do bai sy
quang thi. Hanh sir tac y da dwgc phdi hop véi su quang thi thi ¢ ba thé loai, d6 13 hanh
str tac y ma khai sinh trude khi (Tu Tién), hanh st tdc y ma khai sinh trong khi (Tw Hién)
va hanh st taic y ma khai sinh sau khi da cing duong (Tw Hdu). Tri tué da duoc phéi hop
véi cac hanh sir tac y nay trong mdi truong hop thi duoc goi 1a Tué Xa Thi Nhu Nguyén
Di Thuwdong. Mot cach twong tu trong trudng hop caa viéc hanh tri vé dac hanh, tri tué
ma khai sinh véi tac ¥ “T6i s& tho tri nhitng diéu hoc gidi,” tri tué ma khoi sinh dang khi
tho tri va tri tué ma khai sinh trong viéc phan tinh sau khi da duoc tho tri nhitng diéu hoc
gidi, ca ba déu 1a Tué Tri Giéi Nhu Nguyén Di Thuong.

Néu nhu Tué Xa Thi Nhuw Nguyén Di Thwong va Tué Tri Giéi Nhw Nguyén Di
Thwong da co dugc suy luan théng qua qué trinh cua viéc nghi suy va viéc ly luan caa
minh, thi by gio n6 duoc xép loai 1a Tué Tw Nhw Nguyén Di Thwong; néu nhu né da
thau dat duoc théng qua viéc dugc nghe thay tir cac bac tha nhan, thi ching dugc liét ké
vao trong Tué Vian Nhu Nguyén Di Thwong. Céc thé loai khéc cua tri tué thi cé thé
duoc xép loai mot cach tuong ty trong cing ba dau dé caa Tué Tw Nhu Nguyén Di
Thwong, v.v.

The teaching “Paripucchanto budham janam panna paramitam gantva,”
“accomplishing the Perfection of Wisdom by learning from the wise,” in the
Buddhavamsa clearly indicates that the Buddha regards the Sutamaya Paiifia as the
basic wisdom. This is because in this world one who has not yet acquired basic wisdom
cannot know any thing through thinking it out for himself; he has to learn it first from the
wise by listening to them. Therefore the Buddha has expounded that one who wishes to
fulfill the Perfection of Wisdom should first acquire knowledge from the wise before he
has any basic wisdom.

In brief, Wisdom through Hearing (Sutamaya Paiifi@) should be acquired before
Wisdom through Thinking (Cintamaya Paiiiia).

The Commentaries such as the Atthasalint describe the innumerable lives of the
Bodhisatta, for example, as the wise men Vidhura, Maha Govinda, Kudala, Araka,
Bodhi the Wandering Ascetic, Mahosadha etc. when he had to fulfill the Perfection of
Wisdom. In these lives, the Bodhisatta had already acquired basic wisdom; he also
possessed therefore Cintamaya Pafifia. As his basic wisdom was already great enough,

acquiring Sutamaya Pafifia was no longer his chief concern in those existence.
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Huan tir “Hoc héi bac tri tué chung cudc dat dwgc Phap Toan Thién Tri Tué”-
“Pugc thanh tyu Phap Toan Thién vé Tri Tué 1a bai do duoc hoc hoi tir noi bac tri tug,”
trong Bo Chiing Téc Chw Phat trinh bay ngan gon maot cach ré rang rang Puc Phat xem
Tué Vin Nhu Nguyén Di Thuong 12 tri tué cian ban. S¢ di nhu vay 1a bai vi trong thé
gian ndy mot ngudi ma van chua di dac duoc tri tué can ban thi khong thé nao hiéu biét
bat luan diéu gi thdng qua viéc nghi ra dugc diéu iy do bai chinh minh; vi 4y phai hoc
hoi diéu 4y trudc tién tir bac tri tué bang cach ling nghe tir & noi ho. Do d6 Duc Phat da
trinh bay chi tiét rang ngudi ma cd so nguyén dé hoan thanh vién man Phap Toan Thién
vé Tri Tué thi trudce tién nén di dic tri thic tir bac tri tué trude khi vi dy co dugc bat luan
tri tué can ban nao.

NGi tom lai, Tri Tué thdng qua viéc dugc nghe thay (Tué Vin Nhw Nguyén Di
Thwong) nén duoc di dic trude Tri Tué thong qua viée nghi suy (Tué Tu Nhw Nguyén
Di Thwong).

Céc bo Chi Giai, chang han nhu 12 Bo Atthasalini miéu ta vo s6 lugng kiép song
cua Bac Giac Hiru Tinh (Bé Tét), vi du nhu cac Bac Tri Tué Vidhura, Maha Govinda,
Kudala, Araka, Bodhi tu si lang thang kho hanh, Mahosadha v.v. khi vi 4y da hoan
thanh vién man Phéap Toan Thién vé Tri Tué. Trong nhitng kiép séng nay, Bac Giac Hiu
Tinh (Bo Tét) da di dac tri tué can ban; do d6 Ngai cling d so hitu Tué Tw Nhw Nguyén
Di Thwong. Khi tri tué can ban cua Ngai da dén luc du 16n manh thi viéc di dac Tué
Viin Nhu Nguyén Di Thwong di khong con 1a mdi quan tam chinh yéu cua Ngai trong
nhitng kiép hitu sinh ay.

Four Kinds Of Kavi
Bon Thé Loai Thi St

The Catukka Nipata of the Arniguttara Nikaya describes four kinds of Kavi:

1. Cinta Kavi,

2. Suta Kavi,

3. Attha Kavi, and

4. Patibhana Kavi.

(The term Kavi is derived from the root Kava which means “to praise”; so a
person who praises things worthy of praises is called Kavi meaning a “wise person.”)

(1). One who is capable of knowing a given matter by thinking it out for himself is
called a Cinta Kavi, a wise man of original thinking. It is the province of such persons to
sing verses lauding those deserving praise. Thus Cinta Kavi is one who composes poems
relying solely on his own thinking.
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(2). One who puts into verse what one knows through hearing is called a Suta
Kavi.

(3). One who does not know through his original thinking or through learning
from others but interprets the meaning of a difficult point based upon the knowledge he
already possesses of similar problems is called an Attha Kavi, a wise man who explains
meaning. He writes verses based on a givem subject — matter.

(4). One who, without having recourse to thinking out himself or listening to
others or referring to what is already known, has the ability to penetrate at once the
meaning of a given subject is called a Patibhana Kavi, a wise man of ready speech (like
the Venerable Vargisa Thera of the Buddha’s time).

Trong Chwong Bon Bai Ké thudc Tiang Chi Bd Kinh miéu ta bon thé loai Thi
Si:

Tw Duy Thi Si,
Kién Vin Thi Si,
Nghia Ly Thi Si, va
. Bién Tai Thi Si.

(Thuat ngir Kavi (Thi S7) dugc nguon géc tir ngir can Kava (Xing Tan) ma co y
nghia 13 “ca ngoi”; nhu vay mot ngudi ma ca ngoi nhimg diéu thich dang ca ngoi thi
duoc goi la “mot bac tri tué”).

(1). Mot ngudi ¢d kha nang hiéu biét mot van dé da duoc néu ra boi do ty ban
than nghi suy ra van dé ay thi duoc goi 1a Tw Duy Thi Si, mot bac tri tué c6 oc sang tao.
Pham vi hoat dong cua cac bac nhu vay 1a dé hat nhitng cau ké ca tung nhirng 10i thich
dang duoc ca ngoi 4y. Do d6, Tw Duy Thi Si 1a mot bac sang tac nhimg bai tho chi dua
trén viéc nghi suy cua chinh minh.

(2). Mot nguoi dat cau ké ma vi ay hiéu biét théng qua viéc dugc nghe thay, thi
duoc goi mot Kién Vin Thi Si.

(3). Mot nguoi khong cd hiéu biét thdng qua 6c sang tao cia minh hoic théng qua
viéc hoc hoi tir cac bac tha nhan, thé nhung dién giai y nghia ctia mot quan diém kho
khan duoc dya trén tri thirc ma vi 4y da so hiru vé cac van dé tuong dong, thi duoc goi la
Nghia Ly Thi Si, mot bac tri tué giai thich y nghia. Vi 4y viét nhitng cau ké duoc dua
trén mot chu dé da duoc cho.

(4). Mot nguoi, khong co trong cay vao viéc ty minh nghi suy ra hodc viéc dugc
lang nghe tir cac bac tha nhan hoic viéc dugc dé cap dén diéu ma da duoc biét dén, ma co
kha nang thau triét ngay lap tic y nghia cuia mot chi dé da duoc cho, thi duoc goi 1a mot
Bién Tai Thi Si, mot bac tri tué c6 sin sang ngdn tir (gidng nhu Ngai Trueng Lo
Vangisa trong thoi Btrc Phat.)

> wh e
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The Nature Of Wisdom
Thyc Tinh Cua Tri Tué

Wisdom is a separate mental concomitant, one of the ultimate realities. In the
Dhammasarngant, various names such as Pafifiindriya, Pafifid, Pajaiiana etc. are given
to wisdom, because it is the characteristic of the Abhidhamma to give complete details of
everything that should be taught about each subject. The principal term for wisdom in

~ -

Pafnfindriya made up of Pasifia and Indriya.

It is called Parifia, wisdom, because it is conducive to understanding in all aspects
the Four Truths or the Three Characteristics of impermanence (Anicca), suffering
(Dukkha) and non — self (Anatta).

Tri tué 12 mot Phap ban tdy vé mat tinh than (TAm S¢) riéng biét, mot trong nhitng
thuc tai t6i hau. Trong Bo Phap Tu, ¢6 nhiéu danh xung khac biét, chang han nhu 1a
Tué Quyeén, Tué, Tué Tri, v.v. duoc dit cho tri tug, boi vi d6 1a dic tinh caa Tang VO
Ty Phap dé cung cap day du chi tiét vé moi tha ma qua d6 nén dugc chi day vé mdi mén
hoc. Thuat ngir chinh yéu dé cho tri tué 1a Tué Quyén duoc tao thanh tir Tué va Quyen.

N6 duoc goi 1a Tué, tri tug, bai vi nd dan dén viéc tué tri trong tat ca moi phuong
dién vé T DBé hoic Tam Pic Tudng cua su khong thuong ton (Vé Thwang), su khd dau
(Khd Pau), va su khdng tu nga (Vo Nga).

It is called faculty, Indriya, (controlling or governing) because it can overcome
ignorance (Avijja) and delusion (Moha) or because it dominates in understanding the
real nature. Pafifia, wisdom, has the characteristic of creating light. Just as darkness is
dispelled as soon as light appears in a dark room; even so, where ignorance blinds us, as
soon as wisdom appears, ignorance is dispelled enabling us to see clearly. Therefore the
Buddha has said “Paiifia sama abha natthi”- “there is no light like wisdom.”

N6 duoc goi 1a quyén ning, Quyen, (viéc kiém soét hoic su cai quan) bai vi n6 cé
thé khac phuc su bat tri (V6 Minh) va sy mé mo (Si Mé) hoic bai vi n6 chu té trong viéc
tué tri chan thuc tinh. Tué, tri tué, c6 dac tinh cua viéc tao ra anh sang. Ciing nhu bong
t6i da bi xua tan ngay khi anh sang xuat hién trong mot can phong téi taim; nhu thé thi,
khi sy bat tri (vd minh) 1am mu quéang ching ta, ngay khi tri tu¢ xuat hién, su bat tri di bi
xua tan 1am cho ching ta c6 kha ning trong thidy mot cach rd rang. Do d6, Buc Phat da
noi rang: “Khéng c6 chi chéi sang nhu Tri Tug” “Khong c6 anh sang nao nhu Tri Tué.”

Wisdom has the characteristic of perceiving things with discrimination. Just as a

clever physician discerns which food is suitable for his patient and which food is not, so
when wisdom arises it enables one to distinguish between what is meritorious and what is
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not. Wisdom also has the characteristic of penetrating the real nature as it is. It may be
likened to an arrow which, shot by a clever archer, penetrates the target unerringly.

An important point to note with regard to this characteristic of wisdom: Genuine
wisdom is knowing a thing as it really is and such a knowledge is blameless. That is why
in the Abhidhammattha Sarigaha, the mental concomitant of wisdom (Paiiii@ Cetasika)
is included in the “beautiful” (Sobhana) types of mental concomitants.

Tri tué co dac tinh caa viéc nhan thic cac Phap vai su phan biét. Ciling nhu mot vi
thay thudc tai gioi phan biét duoc thuc pham nao phu hop véi bénh nhan cua minh va
thuc pham nao thi khong duoc; do d6 mot khi tri tué khai sinh thi né ¢é kha ning 1am
cho nguoi ta phan biét dugc giira diéu chi 1 tri dic ximg tan va diéu chi thi khdng. Va
lai Tri tué ciing c6 dac tinh ciia viéc thau triét chan thyc tinh khi n6 dang 1a. N6 c6 thé
duoc vi nhu mét miii tén, duoc ban do bai mot cung tha tai tinh, xuyén thang muc tiéu
mot cach chuan xéac vo ngo.

Mot diém quan trong can luu y lién quan dén dac tinh nay cua tri tug: tri tué chan
chinh thi liéu tri dugc mot Phap khi n6 dang 1a thuc tai va mét tri thire nhu vay thi khong
c6 thé bi ché trach. D6 1a 1y do tai sao trong Bo Téng Hop Naéi Dung Vo Ty Phap, Phép
ban tly vé mat tinh than caa Tri Tué (Tam Sé Tri Tu@) da duoc liét ké vao trong cac thé
loai ciia cac Phép ban tly vé mat tinh than (Tam S¢) “tét dep” (Tinh Hao).

Questions arise concerning wisdom with reference to the action of Sulasa in the
Sulasa Jataka of the Atthaka Nipata. In Baranasi, a prostitute by the name of Sulasa
saved the life of robber Sattuka who was about to be executed. She made him her
husband and they lived together. Wanting to possess her jewellery, the robber persuaded
her to put on jewelled ornaments are worth a hundred thousand pieces and go up a
mountain with him. On reaching the top, he told her to take off all her jewellery and
prepared to kill her. Then Sulasa thought to herself, “He is surely killing me; I must
strike first and kill him by a ruse.” So she begged of him, “My dear, even though you are
going to kill me, | lose no love for you; nearing my death, may | pay my respects to you
from the four quarters, front, back and the sides.” Not suspecting her stratagem, the
robber allowed her to do so. After paying respects to the robber, who was standing on
the edge of a precipice, from the front and the sides, when she came behind him, she
pushed him over the precipice with all her might and killed him.

Nhitng cau hoi khéi sinh hitu quan tgi tri tué véi sy dinh dang dén hanh dong cua
Sulasa trong Tuc Sinh Truyén Sulasa thuoc Chwong Tam Bai K¢. Trong kinh thanh Ba
La Nai, mot k¥ nir voi danh xung Sulasa da ciru mang cho tén cudp Sattuka la ké da bi
hanh quyét. Co di 1am cho 6ng 4y tré thanh ngudi chong cia minh va ho da séng chung
véi nhau. Long mong moi dé sé hitu d6 nir trang caa ¢ Ay, tén cudp di thuyét phuc co
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ta dé mang 1én ngudi nhitg do trang suc bang da quy tri gia mot trim ngan dong tién
vang va di 1én nui véi 6ng ta. Khi 1én dén dinh, 6ng ay di bao cd ta cai bo tat ca do nix
trang ctia minh ra va da chuan bi dé giét co ay.
“Pé vang ngoc xuang, kiéu niong,
Va nang dirng c6 khoc thieong buon phién,
Ta nay muon giét nang lién,
Vi ta khéng chdc hwong tién hoi mén !

Bay gio Sulasa da nghi tham “Ong ta chic chan s& giét minh, Ta phai danh trudc
va giét chét 6ng ta bang mot muu meo.” Baéi vay, ¢6 Ay dd khan nai tén cudp: “Nay dic
lang quan, du cho 1a anh s& giét toi di, téi van mot muc yéu thuong dbi véi anh, can tir
lam chung cua t6i, xin cho t6i dugc bay t6 10ng kinh trong d6i véi anh tir ca bbn phia,
trudc, sau va hai bén.

“Suét bao nam thang 1én khon,

Véi bao héi tuwéng trong hon thdt chan,
Thiép thé giira cBi pham tran,
Khéng nguoi nao da thiét than hon chang.
Pén ddy lan nira cudi cing,

Thiép xin kinh 1¢ trong vong ban tay,
Chang bao gio ¢ doi nay,

Doi ta gap mat tw day hoi chang !”

Khong nghi ngd méanh khoe cua cb ta, tén cudp da cho phép c6 ay dé 1am nhu vay.
Sau khi da bay to long kinh trong ddi véi tén cudp, 1a ké di dang dung trén bo vuc caa
mot vach d4 dung dung, tir phia truéc va hai bén, khi co iy da dén sau lung cia ong ta,
cd da day 6ng dy qua khoi vach da voi tat ca stc luc cua minh va da giét chét 6ng ta.

The Bodhisatta who was a Deva then living in the mountain remarked: “Na hi
sabbesu thanesu puriso hoti pandito; itthipi pandito hoti tattha tattha vicakkhana”
“Not in all circumstances is the man the wise one;, woman is also wise and far sighted.”

Some raise the question as to whether it is proper for the Bodhisatta Deva to
praise Sulasa as being wise. Sulasa’s intention to kill the robber is a matter of
committing the wrong deed of killing and cannot be associated with Paiisia Cetasika.

In reply to that some say that Sulasa’s knowledge was not true Paiiiia. Of the
three kinds of knowledge, namely, knowledge through perception (Saisia), knowledge
through consciousness (Viniiiapa), and knowledge through wisdom (Paiifid@). Sulesa’s
was knowledge through consciousness only, that is to say, through exercise of

imagination. That knowledge through consciousness has been referred to here as Paiifia.
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Others wrongly assert that of the two views: wrong view (Miccha dighi) and right
view (Samma digthi); Sulasa has wrong view and the Bodhisatta Deva was referring to
her view as Parifia and not praising her because of the faculty of wisdom, and therefore it
is not against Abhidhamma. Both these answers, taking consciousness (Viiiana) and
view (Digrhi) as wisdom (Pafifia) contrary to the principles of Abhidhamma, are entirely
wrong. Sulasa’s knowledge that she would win over the robber if she adopted a ruse was
true knowledge and was, therefore, wisdom. One should not doubt whether genuine
wisdom can be involved in matters connected with evil actions. For example, it is
blameless to know discriminatingly about alcolholic drinks which should not be indulged
in and which lead to immoral actions, as to which ones contain more or less alcohol, how
much does each cost, what will happen if one drinks them etc. It begins to be immoral
only from the moment one thinks of drinking the intoxicant.

Bac Giac Hiru Tinh (Bo Tat) lGc bay gio Ngai da 1a mot Thién Tt dang sinh séng
& ngon ndi da c6 nhan xét: “Khong phai trong tit ca cac truong hop nam nhan déu la
bac tri tué; ma nir nhén ciing cd tri tué va hiru vién kién.”

“Tri tué khén ngoan ciing lam khi,
Khong danh riéng véi bon nam nhi,
Nz nhi c6 thé nhiéu minh trf,
Xudt hién trong tinh thé hiém nguy.
“Tri tué khén ngoan ciing lam khi,
Khéng danh riéng vai bon nam nhi,
Nz nhi nhanh tri nhiéu muu ké
Du dinh lam cbng viéc kip thi.
“Cé nang bay to tri khén ngoan,
Hiéu biét tinh théng moei 16i diwong,
Pa giét anh chang nay chang khac
Giét con nai véi chiéc cung giong.
“Nguoi nao khi gap canh cung dwong,
Khong thé vicon Ién dé thoat than,
Sé ngd nhao nhw tém trém ngoc
Nga vao trong vuc tham tan xwong.
“Con ke tinh nhanh thay s tinh,
Hiém nguy dén véi s phan minh,
Nhu nang duwoc thoéat than ra khoi,
Curu dich bén minh dang hdi kinh.”

Mot s6 ngudi néu 18n cau hoi liéu ¢ chinh dang dé cho Bac Giac Hiru Tinh Thién
Tt ca ngoi Sulasa 14 mot bac tri tué hay khéng. Tac y cua Sulasa dé giét chét tén cudp
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la mot vin dé cua viéc pham phai ta hanh thudc sat mang va khong thé nao dugc phdi
hop vai Tam Sé Tri Tué.

Pé tra 1oi cho mot sé ngudi Ay ndi rang tri thizc cua Sulasa da khong 1a Tri Tué
chan chinh. O trong ba thé loai cua tri thirc, d6 14, tri thic thdng qua Sy suy tudng
(Twdéng), tri thae thdng qua tdm y thac (Thc), va tri thiee thong qua tri tué (Tué). Thi
cua Sulasa da la tri thic chi thdng qua tdm y thire, c6 nghia 1a, thong qua viéc van dung
su sang tao xoay s& cua tri 6¢. Tri thic 4y thdng qua tam y thirc dd dugc dé cap o day la
Tri Tué.

Nhitng nguoi khac khing dinh mét cach sai 1am vé hai loai kién giai: kién giai sai
lam (Ta Kién) va kién giai chan chinh (Chinh Kién); Sulasa da c6 kién giai sai lam (ta
kién) va Bac Giac Hitu Tinh Thién T da dé cap dén kién giai caa co 4y 1a Tri Tué va
khong c6 ca ngoi cO ay Vi quyén nang cua tri tué (Tué Quyén), va do d6 no khong trai
nguoc voi Tang VO Ty Phép.

Ca hai cau tra 1oi nay, khi ldy tam y thac (Thirc) va kién giai (Kién) l1a tri tué
(Tu@) trai nguoc Vi cac nguyén tac cua Tang VO Ty Phap, 1a hoan toan sai lam. Tri
thirc cua Sulasa rang cd iy s& chién thing tén cuép néu nhu co 4y da ap dung mot muu
meo, da 1a tri thirc chan chinh va, do d6 da la tri tué. Nguoi ta khéng nén nghi ngo li¢u
tri thic chan chinh c6 thé c6 anh hudng trong cac van dé lién quan dén nhiing &c hanh
hay khong. Vi du, khéng cé thé bj ché trach dé thau hiéu mot cach phan biét vé thic
udng ham tiu tinh, cai nao khong nén dam say vao va cai nao dat dan dén cac hanh dong
v6 dao duc, vé nhing loai ndo thi chia tiru tinh nhidu hon hodc it hon, tirng mdi gia ca la
bao nhiéu, diéu chi s& xay ra néu nhu nguoi ta udng ching vao, v.v. N6 khoi sy 1a bi vo
dao duc chi ké tir khoanh khac nguoi ta nghi dén viéc udng chat 1am say.

Similarly, one can make a thorough study of all the various views and beliefs in
the world without any exception, differentiating between what is correct and reasonable
and what is wrong. Thus studying and getting to know about them as they really are,
whether right or wrong, is entirely faultless. Only when one misconstrues a wrong view
to be right is one at fault. So in Sulasa’s case, knowing “I will win over him if I use a
ruse” is knowing rightly; it is knowing through wisdom and therefore blameless. But
since the moment of her decision to kill her husband by means of a stratagem her action
had become blameworthy, immoral. It is only with reference to the correct knowledge
which initially arose in her before the deed of killing that the Bodhisatta Deva praised,
saying she was wise.

M6t cach tuong tu, ngudi ta cd thé thuc hién mot sy nghién ciu ki ludng vé tat ca
nhitng kién giai va cac niém tin trong thé gian ma khéng c6 bat luan ngoai 1¢ nao, phan
biét duoc gitra diéu chi 1a dang thuc va hop 1y, va diéu chi 1a sai 1am. Do d6 viéc nghién
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clru va viéc dat duoc su hiéu biét vé ching khi chung dang 1a thyc tai, du dung hay sai,
thi hoan toan khong c6 sai 15i. Chi khi nao ngudi ta hiéu sai mot kién giai sai 1am cho l1a
dung thi ngudi ta méi sai 16i. Nhu vay trong truong hop cia Sulasa, viéc hiéu biét “Tai
s& chién thiang 6ng ta néu nhu t6i st dung Mot muu meo” 13 sy hiéu biét mot cach dung
dan, d6 1a su hiéu biét thdng qua tri tué va do d6 khong c6 thé bi ché trach. Thé nhung ké
tir khoanh khic su quyét dinh cua cd ay dé giét chét nguoi chong cua minh biang mot
manh khoe thi hanh dong cua co6 ta da trd nén dang ché trach, vo dao dic. Do chi la hitu
quan dén tri thie dung thuc ma ban dau da khai sinh ¢ trong cd 4y truéc khi hanh dong
ctia viéc sat mang ma Bac Giac Hiru Tinh Thién T d3 ca ngoi, khi noi rang co iy di 1a
bac tri tué.

As has been said above, we should distinguish clearly between the knowledge
about evil on the one hand and the commission of evil such as killing on the other. If one
persists in the belief that knowledge about evil is not true wisdom, one would make the
error of thinking that the great Omniscience of the Buddha itself is not free from blemish.

Through his supreme Wisdom, the Buddha knows all there is to know, everything
moral or immoral; hence the name of Omniscience. If true Wisdom has nothing no
knowledge whatever of evil things; indeed, the Buddha’s Wisdom is very extensive,
infinite and is thus known as Omniscience.

In brief, the Buddha knows everything, good or evil. But since he has uprooted all
latent defilements, he has no desire to commit any thing evil, not to say of the actual
deed. Thus reflecting on the attributes of knowing everything that is evil, of having
abandoned what should be abandoned and of refraining from doing any evil, we should
develop faith in the Buddha.

Nhu da c6 ndi ¢ trén, ching ta nén phan biét mot cach ré rang gira bén nay Ia tri
thirc vé diéu xau ac va bén kia 1a sy pham phai diéu xau &c, chang han nhu 1a viéc sat
mang. Néu nhu nguoi ta khang khang véi niém tin rang tri thirc vé diéu xau &c khong 1a
tri tué chan chinh, thi nguoi ta s& pham phai su sai 1am trong viéc nghi suy rang su toan
tri diéu giac cua chinh Bic Phat khong thoét khoi diéu sai sot.

Thong qua tri tué thd thing cua Ngai, Dtc Phat lidu tri tit ca cac Phép can duoc
lidu tri, & moi Phap dao dirc hodc vo dao dirc; do d6 tén goi 1a Toan Tri. Néu nhu tri tué
chan chinh khong c6 lién quan dén bat luan diéu xau &c, thé thi Buc Phat s& khong cd tri
thizc vé bat luan nhitng diéu xau &c; qua thyc 13, tri tué ciia Pac Phat thi hét sirc tham dai,
vO clng tan va do d6 méi dugc biét dén 1a Toan Tri.

Tom lai, Bac Phat lidu tri tit ca moi Phap, thién hoic a4c. Nhung vi Ngai di nhd
tan goc ré tat ca cac Phap ué nhidm tiém thiy, Ngai khong con tam cau dé pham phai bat
luan diéu x4u ac nao, khong xem trong trong hanh dong hién thuc. Do do, khi suy
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nghiém vé& nhitng an duc cua viéc lidu tri moi Phap d6 1a x4u &c, vé viéc can phai xa ly
diéu nén duoc xa ly, va vé viéc tu kiém thic khdng 1am bat luan diéu xau ac, ching ta
nén phat trién dirc tin vao Puc Phat.

Again, we should also examine the story of Mahosadha the Wise described in the
Mahosadha Jataka. |n that story, Calani Brahmadatta with rulers of his vassal states
surrounded and attacked the royal city of King Videha who had as his right — hand man,
Mahosadha the Wise. Mahosadha master — minded the defence of the city devising
various stratagem to deceive the enemy horders, to break down their morale and finally
to force them retreat to all directions in a disorderly rout.

Should we opine that deceptive measures adopted by Mahosadha, not being moral
undertaking do not count as Wisdom, there would be no occasion for the Bodhisatta to
fulfil the Perfection of Wisdom. As a matter of fact, all the strategic devices employed by
Mahosadha are the products of the Bodhisatta’s Wisdom. The Buddha has therefore
specifically mentioned the story of Mahosadha as an example of how the Bodhisatta had
fulfilled his Perfection of Wisdom.

In view of what has been said, it should be noted that in the story of Sulasa, the
Mountain Deva praised Sulasa@ as a wise person because she indeed had wisdom.

(This is an explanation on doubtful points with regard to characteristics of
Wisdom.)

Va lai, chung ta ciing nén khao sat cau chuyén vé Bac Tri Tué Mahosadha da c6
miéu ta trong Tac Sinh Truyén Mahosadha (# Maha Ummagga Jataka). Trong cdu
chuyén 4y, nha vua Calani Brahmadatta cing véi nhitng vi cai tri ¢ cac nude chu hau
ciia minh di bao vdy va da tdn cong vuong thanh ctia Puc Vua Videha la bac ¢ mot
nam nhan phu ta dic lec, Bac Tri Tu¢ Mahosadha. Mahosadha di 1anh dao bao vé kinh
thanh, nghi ra rat nhiéu loai manh khée dé danh lira nhitng tép quan thu, 1am suy nhuoc
tinh than caa chdng va cudi cung budc chdng phai rat lui v& moi phuong huéng trong
mot su thao chay hon loan.

Néu ching ta cho rang cac bién phap danh hra di dugc Mahosadha &p dung,
khong phai la viéc 1lam c6 dao dure, khong duoc tinh la tri tug, thi sé khong cé dugce co hoi
dé cho Bac Giac Hiru Tinh (Bo Téat) hoan thanh vién man Phéap Toan Thién vé Tri Tué.
Thue té 13, tit ca cac thiét bi chién luge da duoc st dung do boi Mahosadha déu la
nhitng san pham tri tué cua Bac Giac Hitu Tinh (B Tat). Vi thé, buc Phat da dé cap dén
mot cach dic biét cAu chuyén cua Mahosadha nhu 1a mét tim guong vé céch thirc Bac
Giac Hitu Tinh (B Téat) dd hoan thanh vién man Phap Toan Thién vé Tri Tué cia minh.

Theo quan diém cuaa diéu da dugc noi, thi can luu ¥ rang trong cau chuyén cua
Sulasa, Son Than di ca ngoi Sulasa 1 mot ngudi tri tué bai vi ¢d dy qua thuc ¢ tri tué.
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(Pay la mot tién trinh giai thich vé nhitng diém dang ngd vuc lién quan dén nhiing
dac tinh cua tri tué.)

The Kinds Of Wisdom
Céac Thé Loai Tri Tué

The definition of wisdom given in the Commentaries such as the Atthasalint etc.
as the knowledge of or the knowledge leading to full comprehension of the Four Noble
Truths and the Three Characteristics refers to the highest (Ukkagha) type of wisdom.
There are also certain types of wisdom which are much lower.

The Commentary on the Abhidhamma Vibhariga in expounding on Cintamaya
Paijifia and Sutamaya Paiiiia describes the kinds of wisdom involved in “manual labour
for earning one’s livelihood” (Kammdayatana) and in “skills for earning one’s
livelihood” (Sippayatana). Each is again divided into two kinds, lower and higher.
Carpentry is example of a lower type of manual labour. Farming, trading are of a higher
type. Mat — making, weaving, etc. are of lower forms of skill for earning one’s living;
writing, calculating, etc. are higher forms of skill for earning one’s living.

The essential distinction between forms of livelihood is that when manual labour is
done for livelihood without taking special training, it is Kammayatana type; when skill
for earning livelihood is acquired after special training, it is called Sippayatana. \When
special training is for skill in vocal accomplishments it is called Vijjathana.

When we discriminate one fire from another, our discrimination is not based on
the quality of the fuel used for burning, but on the quantity of the fuel and we say “a
small fire” or “a big fire.” So also in the case of wisdom, discrimination should be done
not on the basis of the quality of what is known but rather on the basis of the degree or
extent of what is known and we should speak of wisdom as “weak” or “powerful,” in
other words - “simple” or “profound.” We should not restrict ourselves to higher forms
of knowledge as expounded in the Commentary but also recognize lower forms also as
wisdom. Therefore one who wishes to fulfill the Perfection of Wisdom should do so
irrespective of the standard of wisdom whether low or high; and regarding things
unknown, one should approach the wise for learning from them. Therefore it is said in
the Buddhavamsa: ““Paripucchanto budham janam padifia paramitam gantva,”
or meaning

B

“accomplishing the Perfection of Wisdom by learning from the wise,’
“repeatedly asking the wise, having reached the Perfection of Wisdom..”
Dinh nghia vé tri tué di duoc dua ra trong cac B Cha Giai, chang han nhu 1 Bo

Atthasalini, v.v. khi tri thac vé hoic tri thirc dat dan dén su lidu tri hoan toan vé Ta
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Théanh Dé va Ba Bic Tudng 1a dé cap dén thé loai cua tri tué cao nhat (Thweng Pham).
Ciing c6 mot vai thé loai caa tri tué ma thip hon nhiéu.

Bo Chi Giai vé Bo Phan Tich Tang V6 Ty Phép trong phan trinh bay chi tiét vé
Tué Tw Nhw Nguyén Di Thwong va Tué Vian Nhw Nguyén Di Thwong miéu ta cac thé
loai cua tri tué c6 lién quan dén “lao dong chan tay dé kiém ké sinh nhai” (Nghiép Luc
X&) va “trong cac k¥ niang dé kiém ké sinh nhai” (Hoc Nghé Xi). Mai thé loai lai dwgc
chia thanh 1am hai thé loai, thip hon va cao hon. Nghé tho moc 1a mét vi du vé thé loai
thip hon cta lao dong chan tay. Nghé nudi tréng, mau dich Ia thuéc maot thé loai cao
hon. Nghé dét tham, nghé dét vai, v.v. 1a thuoc nhitng dang thap hon cua ki ning trong
ké sinh nhai; nghé viét van, nghé ké toan l1a nhiing dang cao hon cta ki ning trong ké
sinh nhai.

Sy khac biét thiét yéu gitra nhitng hinh thic cua viéc muu sinh 13 khi lao dong
chan tay duoc thuc hién d¢é muu sinh ma khong c6 duwoc huan luyén dic biét, thi d6 1a
Nghiép Luc Xir; khi k¥ ning dé kiém ké sinh nhai da di dic sau khi huan luyén dac biét,
thi n6 dugc goi 1a Hoc Nghé Xir. Khi viéc huan luyén dac biét dé cho k§ niang trong tai
nghé phat thanh, thi né dugc goi 1a Khoa Hoc Nghé Thuat.

Khi chang ta phan biét ngon ltra nay véi ngon Iira khac, sy phén biét cta ching ta
d3 khong co dua & trén chét lwong cua nhién liéu duoc sir dung dé cho viéc ddt chay, ma
tréai lai trén sé lwong caa nhién liéu, va ching ta néi rang “mot ngon lira nho” hodc “mot
ngon lra I6n.” Trong truong hop cua tri tué cling nhu vay, su phan biét nén duoc thuc
hién khong & trén co so cua chit luong vé didu ma di dwoc biét ma trai lai 1a trén co s
cua trinh d6 hodc mirc @6 vé diéu ma da dugc biét va chlng ta s& noi 18n tri tué 1a “yéu
kém” hodc “vitng vang,” néi cach khéac 1a “4u tri”” hoic “thdm thadm.” Chung ta khong
nén ty han ché ban than minh & nhitng dang tri thirc cao hon nhu da dwoc trinh bay chi
tiét trong Bo Chl Giai ma ciing nén nhin nhan & nhiing dang thap hon ciing 1a tri tué. Do
d6 véi mot ai so nguyén cau dé hoan thanh vién man Phap Toan Thién vé Tri Tué thi nén
lam nhu vay, bat cau né dén tiéu chuan cua tri tué du thap hay cao; va lién quan dén céc
Phap chua duoc biét dén, thi ngudi ta nén tiép can bac tri tué dé duoc hoc hoi tir noi ho.
Do d6 trong B6 Chiing Tée Chw Phét di co noi rang: “Hoc héi bac tri tué chung cugc
dat dwoc Phap Toan Thién Tri Tué”- “Pugc thanh tuu Phap Toan Thién vé Tri Tué l1a
boi do dugc hoc hoi tir noi bac tri tug,” hodc c6 nghia 1a “dugc van di van lai nhiéu lan
bac tri tué thi dat dwogc Phap Toan Thién vé Tri Tué.”

Seven Ways Of Developing Wisdom
Bay Phuong Thirc Cuia Viéc Phat Trién Tri Tué
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The Sammohavinodani, Commentary to the Abhidhamma Vibhariga gives seven
ways of developing wisdom in the Chapter on the Foundations of Steadfast Mindfulness
(Satipatthana):

(1) Paripucchakata — asking the wise again and again. (This is in accordance
with the Pali phrase quoted above.)

(2) Vatthuvisadakiriya — making objects bot inside and outside the body pure.
(For internal cleanliness, one’s hair, nails and beard should not be too long. The body
should not be soiled with sweat and dirt. For external cleanliness, one’s clothes should
not too and bad smelling; one’s dwelling should be kept clean. When there is impurity
inside and outside the body, the wisdom that arises is like the thick flame produced from
a dirty wick soaked in the turbid oil of an unclean lamp. In order to have clean and
bright wisdom which is like the flame of a clean lamp, one should keep one’s body clean
both internally and externally.)

Bo Tiéu Trur Si Mé, Chu Giai cua B Phén Tich Tang V6 Ty Phap dua ra bay
phuong thirc cua viéc phat trién tri tué trong Chuong néi vé Nhitng Nén Tang caa Chanh
Niém Kién Dinh (Nigm X):

(1) VAn Héi: van hoi bac tri tué hét lan nay dén lan khac. (Piéu nay thich hop Véi
cau van Pali dugc trich dan & trén.)

(2) N§i Ngoai Phan Thanh Khiét: 1am cho cac vat thé & ca hai noi phan va ngoai
phan than thé thuan khiét. (Bé cho noi phan thanh khiét thi toc tai, nhitng mong tay va
rau ciia minh khong duoc qua dai. Than thé khong dé cho bi nho ban véi mo hoi va ghét
dat. Pé cho ngoai phan thanh khiét thi cac y 4o ctia minh khong dugc qua nhiéu va ngi
duoc mli hdi; trd x& cia minh nén duoc giir sach s&. Mot khi ¢ su bt thuan khiét & noi
phan va ngoai phan than thé ma tri tué khoi sinh thi giéng nhu ngon lira It mu duoc tao
ra tir mot tim dén do ban bi ngadm trong dau duc ngau ciia mot cay dén nho nhép. Pé co
duoc tri tué thanh tinh va trong séng ma gidng nhu ngon lra cia mot cdy dén sach sg, thi
ngudi ta nén gitr than thé cua minh thanh khiét & ca hai noi phan va ngoai phan.

(3) Indriya samatta patipadana — bringing the faculties, such as faith, etc. into
perfect balance.

(There are five faculties (#) which control consciousness and mental concomitants
of beings. If the faith faculty is too strong, the other four faculties are bound to be weak;
consequently, energy faculty cannot exercise its function of giving support and
encouragement to exertion; mindfulness faculty cannot fulfill its task of minding the
object of attention; concentration faculty cannot prevent distraction of mind; and wisdom
faculty fails to discern. When faith faculty is in excess an attempt should be made to

32



moderate it and bring it in line with others either by reflecting on the Dhamma that will
normalize it or avoiding to reflect on the Dhamma that will promote and strengthen it.

[(#): The five faculties are faith, energy, mindfulness, concentration and wisdom;
each has its own function: faith enables one to give devoted attention to the object of
reverence; energy gives support and encouragement enabling one to exert and strive
hard; mindfulness keeps track of the object of attention; concentration prevents
distraction of mind; and wisdom enables one to see, to understand. These faculties must
be kept in balance, for if one is in excess the others would suffer and fail to do their
functions.]

(If the energy faculty is too strong, faith faculty will not be able to perform its
function; the rest of the faculties also cannot perform their respective functions. This
excess of energy should be corrected by developing tranquility. The same holds true in
the case of each of the remaining faculties.)

(3) Binh Hing Quyén Ning Vién Man: diéu ngy cac Phap quyén nang, chang
han nhu 14 duc tin, v.v. vao sy can bang hoan hao.

(C6 nam Phap quyén nang (Ngii Quyén) (#) ma kiém soét tam y thtc va cac Phap
ban tly vé mat tinh than (TAm S¢) cua cac ching hitu tinh. Néu nhu Tin Quyén qua
manh, thi bn quyén ning con lai chic chan bi suy yéu di; bai thé, Tan Quyén khong thé
nao thuc hién chic nang cua minh trong viéc hd tro va khuyén khich su nd lyc; Niém
Quyén khéng thé nao hoan thanh nhiém vu trong viéc ghi nhé duoce ddi tuong caa sy chi
tam; Pinh Quyén khong thé nao ngin ngira su phan tam cua tam thirc; va Tué Quyén that
bai dé phan biét. Khi Tin Quyén vuot qué su nd luc thi nén thyuc hién viéc diéu tiét nd va
huéng dan nd phi hop véi nhitng quyén ning khac bang véi viéc suy nghiém vé Giao
Phép dé s& diéu chinh duoc no, suy nghiém vé Giao Phap dé s& kich hoat va cing ¢6 no.)

[(#): Ngii Quyén d6 la: Tin, Tan, Niém, Pinh va Tué; mdi Phap quyén ning c6
chtrc ning cua riéng nd. Tin cho phép ngudi ta dugc chuyén tam tan tuy vao ddi twong
tén kinh; Tan ban cho su hd trg va sy khuyén khich ding cho phép nguoi ta ¢d gang va
phan dau hét minh; Niém theo dau d6i twong cia sy cha tim; Pinh ngin ngira sy phan
tam cua tam thtc; va Tué cho phép ngudi ta dé trong thiy, dé tué tri. Nhing Phap quyén
nang nay can phai dugc giit trong sy can bang, vi néu nhu mot Phap ma vuot qua muc thi
cac Phap kia sé chiu thiét hai va khong thuc hién dugc chirc nang ctia minh.]

(Néu nhu Tan Quyén qua manh, thi Tin Quyén s& khong c6 kha nang dé thuc hién
chie nang ciia nd; phan con lai cua cac Phap quyén ning ciing khong thé nao thuc hién
duoc céc chirc nang twong ng caa ching. Su vuot troi cua Tan Quyén can duoc diéu
chinh bang vai viéc phat trién sy tinh 1ing. Ap dung twong tu ciing dung su thuc trong
truong hop cua tirng mdi Phap quyén nang con lai.)
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What is particularly praised by the wise and virtuous is balancing faith with
wisdom, and concentration with energy. If one is strong in faith and weak in wisdom,
one will have faith in unworthy ones to no purpose. (Being weak in wisdom, one is unable
to discern critically who is deserving of reverence and who is not; mistaking what is not
true “Buddha, Dhamma, Sangha” for genuine ones, one’s devotion is then of no avail
and fruitless.) Mistaken belief of those who wrongly devote themselves to false Buddha
or false Dhamma is not true faith but only wrong and harmful conclusion
(Micchadhimokkha).

Diéu ma mét cach dic biét duoc ca ngoi do bai bac tri tué va bac pham duc cao
thuong 12 viéc thiang bang Tin véi Tué, va Pinh véi Tan. Néu nhu nguoi ta manh trong
Tin va yéu trong Tué, thi ngudi ta s& ¢ dic tin vao nhimg ngudi khong thich dang dé roi
vo ich. (Bi yéu kém & trong Tué, thi nguoi ta khong ¢ kha ning dé phan biét mot cach
binh pham ai dang 1a ximg ddng duoc ton kinh va ai 1a khéng; bi nham lan diéu khong su
thuc 14 “Phat, Phap, Tang” ddi véi cac Bac Chan Chinh, su sing Kinh cta nguoi ta ldc
bay gio la chang c6 ich lgi va khdng cé két qua.) Niém tin sai lam cta nhitng ai cong
hién hét minh mot cach 1am lac d&én vi Phat gia tao hoic Gido Phap gia tao thi khdng phai
la Chanh Tin, ma trai lai chi 1a mot két luan sai 1am va tac hai (Ta Thang Giai, mot quan
diém sai lam.)

If wisdom is strong and faith is weak, one will miss the correct path and follow the
wrong one which leads to the side of cunning. To bring such a person to the right path is
as hard to cure as a patient suffering from ill — effects of wrong medicine. For example,
these are two kinds of giving: (1) gift of volition (Cetana dana) and (2) gift of material
objects (Vatthu dana). A person who has cunning ways of thinking might consider that it
is only volition not the material objects that would be fruitful in future; therefore it is not
necessary to offer material things as Dana; gift of volition is sufficient. Such a person
who fails to do meritorious deeds of alms giving, because of his cunning, would be
reborn in the lower planes of existence.

Only when faith and wisdom are in balance can one have proper faith in deserving
ones and with the absence of cunning there can develop many advantages. Energy and
concentration should also be in balance; when energy is weak and concentration strong,
idleness (Kosajja) will result: without any activity but assuming an air of calmness as if
in good concentration, one is overwhelmed by indolence.

When energy is strong and concentration weak, there will be agitation and
excitement but no steadiness. Overwhelmed by restlessness (Uddhacca) one may be
distracted with the thought: “If this work does not yield any good result as expected, it

)

will not be suitable for me. [ would abandon it and try something else.’
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When energy and concentration are in equilibrium, idleness (Kosajja) and
restlessness (Uddhacca) get no chance to arise. Balancing of these two leads to quick
attainment of Jhana or Absorption Concentration (Appana).

Néu nhu Tué manh va Tin yéu, thi nguoi ta s& bo qua Chanh Pao va di theo Ta
Pao ma dit dan dén khia canh caa sy xao quyét. Dé diu dat mot nguoi nhu vay dén
Chéanh Dao thi nhu thé kho khin dé chira tri mot bénh nhan dang chiu dau khé tir nhitng
bat lwvong hau qua caa viéc udng 1am thudc. Vi dy, cd hai thé loai cua viéc xa thi: (1)
hanh st tac ¥ xa thi (Tac Y Xa Thi), va (2) cac dbi twong vat chat dé xa thi (Vat Chat
Xa Thi). M6t nguoi ma co cac duong 16i xao quyét trong viéc nghi suy thi c6 thé nghi
rang chi c6 hanh sir tic y ma khéng phai 1a cac ddi twong vat chat ciing s& co6 duoc qua
bao trong vi lai; do d6 khong can thiét dé cing duong cac vat dung trong khi Xa Thi;
hanh st tac y xa thi 1a tron da. Mot ngudi nhu vay ho khong lam dugc nhirng thién cong
duc trong viéc bo bat cing duong, Vi su Xao quyét ctaa minh thi sé bi tuc sinh trong cac
cBi gioi thap kém hon cua kiép hitu sinh.

Chi khi nao Tin va Tué ¢ trong su can bang thi nguoi ta méi ¢6 thé ¢ niém tin
chan chinh vao cac Bac thich dang va véi su vang mit caa su xao quyét thi mai co thé
phat trién rat nhiéu loi ich. Tan va Pinh ciing nén dugc & trong su can bang; khi Tan yéu
va binh manh, thi su luoi biéng (Lai Nea) ciing vai hé qua: khong c6 bat luan hanh dong
nao ca, ma tréai lai dang gia vo mot dang vé an tinh y nhu thé dang trong su dinh thic tét
dep, nguoi ta da bi chim dam trong su ludi biéng.

Khi TAn manh va Binh yéu, thi s& bi kich dong va su phan khich ma khéng c6 sy
6n dinh. Bi chim dam do boi su phong dat (Trao Cir) nguoi ta ¢6 thé bi phan tam véi sy
nghi suy “Néu nhu cong viéc nay khdng mang lai bat luan két qua tot dep nao nhu da ky
vong, thi n6 sé khéng phu hop véi tdi. Toéi sé€ tir bo nd va thar mot cai nao khac.” Khi
Tan va Pinh & trong trang thai can bang, thi su luoi biéng (Lai Nea) va su phong dat
(Trao Cir) khong c6 co hoi dé khoi sinh. Can bang duoc hai Phap nay thi dit dan dén
viéc thanh dat mau le ciia Thién Pinh hoic Binh An Chi (Nhap Binh).

However, mindfulness faculty can never be in excess; there may be only its
shortage. Inthe Text, it is likened to salt, a necessary ingredient of all food preparations
or to a Prime Minister who attends to all the royal business. Therefore while
maintaining the maximum possible mindfulness, faculties in each of the two pairs, faith
and wisdom, energy and concentration should be kept in perfect balance with each other.
Excess of any is a disadvantage. In this connection, the Venerable U Budh has made the
following comment in his Maha Satipatthana Nissaya.

Excess of faith leads to over enthusiasm,

Excess of wisdom leads to craftiness,
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Excess of energy leads to restlessness,

Excess of concentration leads to ennui (mental weariness),

But there is never an excess of mindfulness.

Tuy nhién, Niém Quyén khong bao gio ¢ thé vuot troi; chi c6 thé c6 sy thiéu hut
ciia nd. Trong Vin Ban kinh dién, né da duoc vi véi mubi, mot thanh té can thiét trong
tat ca cac viéc stra soan thuc pham hodc véi mot vi Thi Tudng 13 ngudi cham lo tit ca
cac cdng viéc cua hoang gia. Do d6 trong khi duy tri tinh kha thi toi da ctia Niém thi cac
Phap quyén ning trong tirng mdi d6i mot, Tin va Tué, Tan va Pinh nén duoc giir trong su
can bang hoan hao véi nhau. Sy vuot troi caa bat luan doi nao 1a mot diéu bat lgi. Trong
mdi lién hé nay, Ngai Truong L&o Budh da thwc hién 10i binh luan dé ¢ trong Nén Tang
Pai Niém Xir ciia minh nhu sau:

Su vuot troi cta Tin dat dan dén sy nhiét tinh quéa muc.

Su vuot troi cia Tué dat dan dén su giao hoat.

Su vuot troi cua Tan dat dan dén su phong dat.

Su vuot troi ctia Dinh dat ddn dén sy hdn tram (su mét moi vé tinh than).

Thé nhung khong bao gio €6 su vuot troi cua Niém.

(4) Duppaiifiapuggala parivajjanam - avoiding persons without wisdom.

(Dupparifia means an individual who has no wisdom to discern penetratingly such
groups of Dhamma as the aggregates (Khandha), the bases (Ayatana), etc. One should
keep oneself far away from such people.)

(4) Hoi Ty, Xuan Nhan — tranh xa nhitng ngudi khdng ¢ tri tug.

(Xuan Nhan c6 nghia 1a mot ca nhan ma khong c6 tri tu¢ dé phan biét mot cach
thau triét vao cac nhém Phap nhu 1a nhitng khdi tong hop (Uan), cac can cir (X&), V.V.
Nguoi ta nén gitr minh cach xa nhirng ngudi nhu vay.)

(5) Pafifnavanta puggalasevana — associating with the wise.

(The wise means persons who are possessed of the fifty characteristics of the
knowledge of arsing and falling (Udayabbaya fiara). For details of the fifty
characteristics of Udayabbaya fiana, Patisambhidamagga may be consulted (#).

[(#): May also see Path of Purification by Bhikkhu Na@namoli, Chapter XX.]

Concerning both items No. (4) and (5), the commentator is only describing the
developments of the highest (Ukkattha) type of wisdom. In item (4), a person without
wisdom means one who cannot discern penetratingly the group of Dhammas such as
aggregates and the bases; a person with penetrating knowledge of such Dhammas can
only be one who is of great wisdom. But there are those, who though not possessing
wisdom to discern such subtle Dhammas as aggregates and bases, know ordinary
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matters concerning practice of Dhamma: “It is proper to make such offering; it is not
proper to do so. Precepts should be observed thus; they should not be observed

i3]

otherwise.” They also know matters concerning worldly living “This act will prolong
life; this act will shorten one’s life.” Such persons cannot be said to be entirely devoid of
wisdom. One should cultivated association with them too.

(5) Héi Hop Tri Gia - lién két vé6i bac tri tué.

(BAc tri tué c6 nghia 1a cac bac dd dwgc so hitu nim muoi dic tinh cua tri thic vé
su khai sinh va sy diét vong (Sinh Diét Tri). Dé biét thém chi tiét vé nam muoi dic tinh
cua Sinh Diét Tri, thi c6 thé dugc tham khao ¢ trong Bo V6 Ngai Giai DPao (#).

[(#): Ciing c6 thé xem & trong Bo Con Puong cua Sy Thanh Tinh do boi Ty
Khuu Nanamoli dich thuat, Chuong XX, trang 93 — 104.]

Vé ca hai diéu muc s6 (4) va (5), nha chi giai chi c6 miéu ta duoc nhitng su phét
trién ¢ thé loai cao nhat (Thwong Pham) cua tri tug. O trong diéu muc sb (4), mot nguodi
ma khong co tri tué co6 nghia 1a mot nguoi khong thé nao phan biét mot cach thau triét
vao hoi nhdm cua céc Phap chang han nhu 1a cac khdi tong hop (Cac Udn) va nhiing cin
ctr (C&c Xir); mot ngudi Véi tri thic thau triét duoc vé cac Phap nhu vay thi chi co thé 1a
mot bac cd tri tué tuyét voi. Thé nhung cé nhitng ngudi mic di ho khong co duoc so
hiru tri tué dé phan biét cac Phép vi té nhu thé, nhu 1a cac khéi tdng hop (Céac Udn) va
nhitng cin ¢t (Cac XiF); nhung ho hiéu biét cac van dé thong thuong hitu quan dén viéc
hanh tri Gido Phéap “That 1 chinh dang dé thuc hién viéc ciing duong nhu thé, that khdng
chinh dang dé lam nhu vdy. Céc diéu hoc gii nén duoc tho tri nhu vay, chiing khéng
nén duoc tho tri theo cach khac.” Ho ciing hiéu biét nhitng van dé hitu quan dén ting trai
cua viéc doi “Hanh dong nay sé kéo dai doi song; hanh dong nay sé rut ngan doi song cua
ngudi ta.” Nhig nguoi nhu vay khéng thé ndo néi rang hoan toan chang co tri tué.
Nguoi ta ciing nén vun dap mdi lién két vai ho.

In item (5) also, be defining a wise person as one who is possessed of the fifty
characteristics of the knowledge of arising and falling (Udayabbaya fana) the
commentator is referring by way of excellence (Ukkhattha naya) only to the wise who
are most highly advanced in Vipassana Meditation. But with regard to acquiring
knowledge, the Buddha has expounded in the Buddhavamsa: “Taking the example of a
bhikkhu going on alms round to all the houses in serial order without discrimination, a
learner should approach whoever can answer his questions, regardless of his social or
educational status. Therefore he should avoid only a totally ignorant one and approach
all who can help him in his quest of knowledge.
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In short, avoiding only those who are completely incapable of answering any
question, one should associate with those who can furnish him with even the slightest
information he is seeking.

According to the Buddhavamsa, in acquiring wisdom one should first ask and
learn from the wise to develop wisdom through hearing, Sutamaya Paiifia. Then, if one
is not clear about any point, one should reflect on it and think about it, and thus develop
wisdom by means of thinking, Cintamaya Pajiiia.

O trong diéu muc s (5) ciing vay, qua viéc dinh nghia mot bac tri tué 1a bac da
duoc s¢ hiru nim muoi dic tinh cua tri thac vé sy khai sinh va sy diét vong (Sinh Diét
Tri), nha chl giai chi c6 d& cap qua phuong thic tuyét hao (Phwong Phap Thwong
Pham) d6i véi bac tri tué 1a cac bac da dugc tién hda tot dinh trong thién dinh Minh Sat
Tué. Thé nhung vé phan tri thue da di dac, thi Bic Phat da co trinh bay chi tiét ¢ trong
Bo Chiing Téc Chu Phat: “Hay 13y tAm guong ctia mot vi Ty Khuu di tri binh khat thyc
vong quanh tat ca cac can nha trong hang ngii trat tw ma khong cé sy phan biét, mét hoc
vién nén tiép can bat luan ngudi ndo ma co thé tra oi nhitng cau hoi cua minh, bat ké dén
dia vi x& hoi hoic tinh trang hoc van cua vi 4y. Do d6 nguoi ta chi nén tranh xa mot
ngudi hoan toan bat tri tinh dat ly va nén tiép can voi tat ca nhitng ai co thé gitp nguoi ta
tim kiém duoc tri thc.

NOi tom lai, chi tranh xa nhiing ai hoan toan khong c6 kha nang trong viéc tra loi
bat luan cau hoi nao, va ngudi ta nén lién két vai nhitng ai ma cé thé cung cap cho minh
ngay ca véi mau thong tin nho nhat nhat ma vi ay dang tim kiém. Thé theo B Chiing
Toc Chu Phat, trong viéc di dic tri tué, nguoi ta trude tién nén van hoi va hoc hanh tur
noi bac tri tué dé phat trién tri tu¢ théng qua viéc duoc nghe thay, Tué Vin Nhuw Nguyén
Di Thwong. Sau d6, néu nhu nguoi ta chua c6 rd rang vé bat luan diém nao, thi nguoi ta
nén suy nghiém vao diéu 4y va roi nghi suy vé diéu dy, va dén do thi phat trién tri tué
bang véi viéc nghi suy, Tué¢ Tu Nhu Nguyén Di Thuong.

In the discourse to the Kalamas (Anguttara Nikaya, Tikanipata, Dutiya
Pannasaka, 2 — Mahavagga, 5 — Kalama Sutta) the Buddha was told by the Kalamas
that many preachers visited their place, that all of these visiting preachers praised only
their own doctrines denouncing and condemning others and that they had doubt and
perplexity as to which doctrine to accept and follow. The Buddha’s reply to them may be
summarized as “‘you should accept the doctrine which you find after due consideration to
be free of fault.”

This discourse shows that one should first acquire Sutamaya Pafiiia by listening
to the talks of preachers, and then think over which doctrine is blameless by using the
Cintamaya Paiifia.

38



Trong bai Phap Thoai noi dén nguoi dan Kalama & thi tran Kesaputta (Téing Chi
Bo Kinh, Chuwong Ba Phap, Nim Muoi Bai Kinh thir hai, 2 — Pai Pham, 5 — Kinh
Kalama # 65) Duc Phat da duoc nhitng ngudi dan Kalama o thi tran Kesaputta néi rang
rat nhiéu truyén dao gia da dén viéng tham chd noi cua ho, ring tit ca nhitng truyén dao
gia nay chi c6 ca nggi nhitng gido ly caa chinh riéng ho, 1én an cong kich va qua trach
nghiém khic nhing cai khéc, va rang ho da nghi ngd va khén hoic vé gido 1y dé tin tho
va tuan hanh theo. Cau tra loi cua Buc Phat cho ho ¢6 thé dugc tom tit 13 “cac ngudi nén
tin tho gido 1y ma cac ngudi tim thay sau viéc suy nghiém khong c6 bi khuyét diém.”

Bai Phap Thoai nay cho thiy ring trudc tién ngudi ta nén di dic Tué Vin Nhuw
Nguyén Di Thwong bang véi viéc ling nghe nhitng Phap dam cuia cac truyén dao gia, va
sau d6 suy xét vé gido Iy nao khdng cé thé bi ché trach bang véi viéc van dung Tué Tu
Nhuw Nguyén Di Thuong.

Moreover, in the Patha Jataka, Dasaka Nipata, 9 — Maha Dhammapala Jataka,
when the great teacher of Takkasila come in person to the village of Dhammapala to
find out why the young people of the village did not die before the end of their life span.
Mahadhammapala (the village headman) who would be reborn as King Suddhodana in
time to come replied “We listen to all who come and preach, after listening we ponder
upon their preaching we do not heed what the immoral persons teach, instead we forsake
them; we accept only the teachings of the moral ones with which we are delighted and
which we follow. Therefore, in our village, the young ones never die before the end of
their life span.” This Jataka story also clearly shows that one acquires wisdom first by
means of Sutamaya Paiifia, and then accepts only what is confirmed to be true by
Cintamaya Paiifia.

Hon nira, trong Tac Sinh Truyén Patha, Chwong Muwoi Bai K¢, Tac Sinh
Truyén Maha Dhammapila - 9, khi vi thiy hrng danh cua Xt Takkasila dich than di
dén lang cia Dhammapala dé tim hiéu ly do vi sao nhitng nguoi tré tudi da khong cd
chét truge khi cham dat tho mang cua ho.

“Tuc 1¢é nao hay Thanh dao nao,
Qua nay do Thién Nghiép ter ddu ?
Ba La Mdn, noi ta duyén co
Nguoi tré trong dong chang chét sao ?”

Mahadhammapala (vi truong lang) 1a vi sé tuc sinh thanh Buc Vua Suddhodana
trong thoi gian téi di tra loi: “Chung toi 1ang nghe tat ca nhitng ai di dén va truyén dao;
sau khi duoc ling nghe ching t6i nghi ngoi vé viéc truyén dao cua ho va khong dé y téi
diéu gi ma nhitng ngudi vo dao dic chi day, thay vi ching t6i bé mac ching; ching toi
chi tin tho nhitng huin tir ciia cac bac dao duc, voi nhimg diéu iy chung ta d3 han hoan
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duyét y va véi nhitng diéu Ay ching toi tuan hanh theo. Do d6, & trong lang cua ching
t6i, nhitng nguoi tré tudi khong bao gio chét trude khi cham duit tho mang caa ho.”

“Ta khéng noi dai, song hién chan,

Moi Ac Nghiép xa lanh, chang gan,

Pieu bat thién ta deu tranh cd,

Nén chang ai chét giira thanh xuan.
“Nghe viéc nguwroi ngu lan tri nhan,
Viéc cia ngwoi ngu chang quan tam,
Ta theo bdc tri, ngu ta bo,

Nén chang ai chét giira thanh xuan.

“Trueoc khi xa thi, dg han hoan,

Long that hoan hy IGc phéat phan,

Khi xa thi xong, khéng hdi tiéc,
Nén chang ai chét gizra thanh xuan.

“Ta moi lir khach, Ba La Mon,
Khdt S7, Sa Mén, moi ké can,

Ta dai uéng, an, nguoi doi khat,
Nén chang ai chét giira thanh xuan.
“Cudi Vo, khdong khao khéat vo nguroi,

Giir loi loan phung da thé boi,

Vo hién tiét hanh tong phu cd,
Nén cac con khdng som bo doi.
“Con dwoc sinh tur vo chinh chuyén,
Tai cao, hoc réng, xing danh hién,
Vé Da thong thao, toan con hdo,
Nén chang lia doi gizra thiéu nién.
“Géng 1am chan chdnh, dat cao thién,
Séng vdy, tir Cha dén Me hién,
Pén moi trai gai, anh chj niza,
Nén chang ai chét giiza thanh xuan.
“Mong cdu thién gidi, cac gia nhan,
Trai gai thay déu séng thién lwong,
Ngay bon nd ty thap kém nhat,
Ciing chang ai chét gisa thanh xudn.”
“Chdnh dao cuu bdc huong chanh chan,
Khéo hanh Chanh dao dat hong an,
Phuc nay ban tang nguwroi lam chanh,
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Nguroi chanh khéng vao chon kho than.

“Pao dirc pho hé bac chanh nhan,

Nhu cdy che bong giita mua tran,

Con t6i séng dwroc nho hanh thién,

Tam thi¢n cho nguoi Ho Phap an.”

Tdc Sinh Truyén nay ciing cho thdy mét cach rd rang ring ngudi ma di dac tri tué

truéc tién bang véi Tué Vin Nhue Nguyén Di Thwong, va sau d6 chi tin tho diéu ma da
duoc xac nhan 1a ding sy thyc bang voi Tué Tu Nhw Nguyén Di Thuong.

Associating With The Wise
Lién Két Vi Bac Tri Tué

The expression “associating with the wise” does not mean mere approaching a
wise person and staying with him day and night. It implies learning and acquiring some
knowledge from the person who is possessed of wisdom.

The advice “Do not associate with the fool” given as one of the Blessings in the
Marigala Sutta does not necessarily present staying with a foolish person. One may even
live with him to for the purpose of coaxing and persuading him to the right path. In such
a case one is not going against the advice of the Marngala Sutta. An example is the
sojourn of the Buddha in the Uruvela Grove in the company of ascetics of wrong view (to
help them abandon their wrong path).

Thus, only when one accepts the view and follows the practices of a foolish person
can one be said to be associating with the fool. Likewise the advice given in the Marigala
Sutta exhorting one to associate with the wise is well taken, not by merely keeping
company with him but only when one acquires some form of knowledge (from him), be it
only a little.

Thanh ngir “lién két véi bac tri tug” khong co Y nghia chi don thuan tiép can voi
bac tri tué va ¢ bén vi ay ca ngay 1an dém. N6 ham suc viéc hoc hoi va viéc di dac mot
$6 tri thic tir noi bac da s& hitu tri tug.

Loi khuyén “ding c6 lién két véi xuan nhan” da dwgc chon mét trong nhitng diéu
kiét twong trong bai Kinh Kiét Twong thi khong nhat thiét phai & bén canh véi ké xuan
ngdc. Nguoi ta c6 thé séng ciing véi anh ay véi chu dich cua viéc khuyén lon va thuyét
phuc anh 4y dé di dang con duong chan chinh. Mat vi du dién hinh 12 viéc luu lai mot it
lau caa Bc Phat ¢ trong khu rirng nhoé Uruvela trong nhdm cac vi tu si kho hanh ta kién
(dé gilp cho ho tir b con duong 1am lac caa minh.) Vi thé, chi khi nao ngudi ta tin tho
quan diém va tuan theo nhitng viéc thuc hanh caa mot ké xuan ngdc thi ngudi ta mai 6
thé néi rang da c6 lién két v4i xuan nhan. Tuong tu nhu vay, 16i khuyén da duoc dua ra

41



trong bai Kinh Kiét Twong khuyén khich nguoi ta dé lién két vai bac tri tué 1a co co s
viing chéc, khdng chi mot cach don thuan qua viéc séng canh bén nhau véi vi &y ma chi
khi ndo ngudi ta di dac duoc mot sé dang tri thire (tir ¢ noi vi 4y) du cho d6 chi la chat it.

(6) Gambhiranacariya paccavekkhana — reflecting on the nature of Dhamma
which is the resort of profound wisdom. (Herein, wisdom is like fire which burns all
inflammable things whether big or small. Depending on the size of what is burning, fire
Is said to be a small fire or a big one. In the same way, wisdom knows everything there is
to know; it is called small, manifest or profound depending on what is known is small,
manifest or profound. The Dhamma which is the resort of profound wisdom comprises
aggregates, bases etc. The wisdom which arises from the knowledge of these profound
subjects is what is meant by profound wisdom. Such profound wisdom is as numerous as
there are profound as there are profound Dhammas. Analytical review of all these
numerous profound Dhammas leads to the development of wisdom.)

(6) Tw Phan Cung Tw Tinh Tham Thiét — suy nghiém vé thuc tinh cia Gido
Phép 13 noi nuong tua cua tri tué tham tham. (O day, tri tué gidng nhu ngon lira dét chay
tat ca nhitng vat thé dé bat chay du 16n hoac nho. Tuy thudce vao do ¢& caa vat dang bi
dbt chay, ma ngon lira duoc néi 1a mot ngon hira nhé hodc mot ngon lén. Trong cung
phuong thuc, tri tué hiéu biét tat ca moi thtr c6 duoc hiéu biét; né dugc goi 1a nong can,
rd rang hoac tham tham tly thudc vao diéu ma da duoc biét 12 ndng can, rd rang hoic
tham tham. Gido Phap 13 noi nwong tua cua tri tué bao gém cac khdi tong hop (udn), céc
can ctr (x#), v.v. Tri tué ma khai sinh tir & tri thic ciia cac chu thé tham tham nay 1a diéu
ma c¢6 ¥y muén nodi dén tri tué tham tham. Tri tué tham tham nhu thé cling c6 s luong
nhiéu nhu cac Gido Phap tham thAm. Quan chiéu phan tich lai tit ca cac Giao Phéap tham
tham nay dat dan dén sy phat trién cua tri tug.)

(7) Tadadhimuttata — having the inclination towards developing wisdom. (In all
four postures of lying, sitting, standing and walking one should be only inclined to
development of wisdom. Having such a mind is one of the causes of developing wisdom.)

Resume in verse by U Budh:

1. Asking again and again,

Keeping things clean,
Having faculties in balance,
Avoiding the fool,
Associating with the wise,
Pondering deeply, and

o gk wn
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7. Having the mind bent on development of wisdom constitute seven ways of

developing of wisdom.

(7) Nguyén Vong — c6 duoc s& nguyén huéng vé viéc phat trién tri tué. (Nguoi ta
chi nén c6 y nguyén hudng vé viéc phat trién tri tué ¢ trong tat ca bn oai nghi nam, ngdi,
dang va bo hanh. C6 dugc mot tdm thire nhu vay la mot trong nhirng nguyén nhan cua
viéc phat trién tri tué.)

Tém tit trong cau ké cuia Ngai Truéng L&o Budh:

1. Vén di hoi lai nhiéu lan.

2. Gin giir cac vat thé thanh khiét.

3. C6 dugc cac Phap quyén ning ¢ trong su can bang.

4. Hoi ty xuan nhan.

5. Lién két vai bac tri tué.

6. Tu phan cung tu tinh mot cach tham thiét.

7. C6 dugc tam thic udn theo su phét trién cua tri tug, tao thanh bay phuong thirc
cua viéc phat trién tri tug.

The Qualities Of Wisdom
Nhitng Pham Chat Cua Tri Tué

(1) When wisdom takes a predominant place in performing multifarious functions,
it acquires the name of Vimamsadhipati, one of the four Predominance Conditions.

(2) Forming constituent parts of the twenty two Controlling Faculties are four
different faculties which are concerned with wisdom, (a) the wisdom that is included in
the thrity nine mundane consciousness associated with knowledge (Lokiyaiiana
sampayutta citta is called Pafniindriya; (b) the wisdom accompanying the consciousness
that arises at the moment of the first stage of Enlightenment (Sotapatti Magga Citta) is
known as Anafifiatafiiiassamitindriya; (c) the wisdom that arises with the Fruition State
of Arahatship (Arahattaphala) is called A#adatavindriya; (d) the wisdom that is
associated with the six intermediate supramundane consciousness (that comes between
the Sotapanna and Arahatta stage) is termed Afifiindriya.

The wisdom that should be fulfilled as a Perfection is concerned only with
mundane consciousness; thus it is included in the thirteen kinds of moral consciousness
(Kusalafiapa sampayutta citta) of the thrity nine Lokiyariana Sampayutta Citta. (The
non — functional consciousness (Kiriya Citta) belongs only to Arahats; it is not the
concern of Bodhisattas who are still worldlings; the Resultant Consciousness (Vipaka
Citta) arises without any special effort as a consequence of one’s past Kamma.
Therefore the wisdom that is associated with these two types of consciousness does not
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count as Perfection.) Bodhisattas concentrate only on the mundane wisdom so as to
fulfill the Perfection of Wisdom to its highest degree.

In the thirty seven Constituents of Enlightenment (Bodhipakkhiya Dhamma) are
included the five controlling faculties (Indriya), one of which is faculty of wisdom
(Panfindrzya); this faculty of wisdom is of two kinds: mundane and supramundane. The
supramundane kind is not included in the Perfection of Wisdom developed by a
Bodhisatta. Only the wisdom that is associated with mundane moral consciousness
which arises while undertaking purification of morality and purification of mind previous
to attainment of Magga Phala States is the Perfection of Wisdom fulfilled by Bodhisattas.

(3) Similarly, in the other four constituents of the Bodhipakkhiya are included
factors of wisdom (Paiifi@) under different names. Thus in the Five Powers (Bala) it is
known as power of wisdom (Pafifia bala); in the Four Means of Accomplishment
(Iddhipada) as accomplishment by wisdom (Vimamsiddhipada); in the Seven Factors of
Enlightenments  (Bojjhariga) as investigation of Dhamma (Dhammavicaya
Sambojjhanga) and in the Eight Constituents of the Noble Path (Ariya Maggariga) as
right view (Samma digthi).

As with Faculty of Wisdom (Paffindriya), these various factors of wisdom under
different names are developed at two different levels: mundane and supramundane. The
wis